《Robertson’s Word Pictures of the New Testament - James》(Archibald T. Robertson)
Commentator
Robertson's Word Pictures in the New Testament is a classic word study reference set that takes you verse-by-verse through the entire New Testament. The author, A. T. Robertson, focuses on key words in each verse explaining delicate shades of meaning that are implicit in the Greek text but often lost in translation. Originally published in six volumes from 1930 to 1933, this electronic version provides Robertson's work in its entirety.

Written forty years after Dr. Marvin R. Vincent wrote his Word Studies in the New Testament, Robertson's work incorporated new knowledge of his day gained from more scientific methods of language study. Comparative grammar had thrown a flood of light on the real meaning of New Testament forms and idioms. And new original documents had been discovered in Egypt supporting evidence that New Testament Greek was the vernacular of its day.

Robertson wrote these volumes primarily for "...those who know no Greek or comparatively little and yet are anxious to get fresh help from the study of words and phrases in the New Testament." Rather than discussing the entire text of each verse, Robertson's comments focus on key words important to the passage. His comments vary from lexical to grammatical to archaeological to exegetical, depending on what is most helpful to the reader in understanding the verse.
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THE EPISTLE OF JAMES
BEFORE a.d. 50

By Way of Introduction
The Author
He claims to be James, and so the book is not anonymous. It is either genuine or pseudonymous. He does not claim to be the brother of the Lord Jesus, as one might expect. James the brother of John was put to death by Herod Agrippa I about a.d. 44 (Acts 12:2). But James the brother of Jesus (Galatians 1:19) was still alive and became a leader of the church in Jerusalem (Acts 12:17), presiding over the Conference in Jerusalem (Acts 15:13-21) and apparently writing the message from the Conference to the Gentile churches (Acts 15:22-29), and was still the leading elder in Jerusalem on Paul‘s last visit (Acts 21:18-25). James does not claim here to be an apostle and he was not one of the twelve apostles, and the dispute about accepting it of which Eusebius spoke was about its apostolicity since James was only an apostle by implication (Galatians 1:19) in the general sense of that term like Barnabas (Acts 14:14), perhaps Silas and Timothy (1 Thessalonians 2:7), certainly not on a par with Paul, who claimed equality with the twelve. James, like the other brothers of Jesus, had once disbelieved his claims to be the Messiah (John 7:6.), but he was won by a special vision of the Risen Christ (1 Corinthians 15:7) and was in the upper room before the great pentecost (Acts 1:14). It is plain that he had much to overcome as a zealous Jew to become a Christian, though he was not a mere cousin of Jesus or a son of Joseph by a former marriage. He was strictly the half-brother of Jesus, since Joseph was not the actual father of Jesus. There is no reason to believe that he was a Nazirite. We know that he was married (1 Corinthians 9:5). He came to be called James the Just and was considered very devout. The Judaizers had counted on him to agree with them against Paul and Barnabas, but he boldly stood for Gentile freedom from the ceremonial law. The Judaizers still claimed him at Antioch and used his name wrongly to frighten Peter thereby (Galatians 2:12). But to the end he remained the loyal friend to Paul and his gospel rightly understood (Acts 21:18-25). Clement of Alexandria (Hypot. vii) says that, when he bore strong testimony to Jesus as the Son of man, they flung him down from the gable of the temple, stoned him, and beat him to death with a club. But Josephus (Ant. XX. ix. I) says that the Sadducees about a.d. 62 had James and some others brought before the Sanhedrin (Ananus presiding) and had them stoned as transgressors of the law. At any rate he won a martyr‘s crown like Stephen and James the brother of John.

The Date
If the Epistle is genuine and James was put to death about a.d. 62, it was clearly written before that date. There are two theories about it, one placing it about a.d. 48, the other about a.d. 58. To my mind the arguments of Mayor for the early date are conclusive. There is no allusion to Gentile Christians, as would be natural after a.d. 50. If written after a.d. 70, the tone would likely be different, with some allusion to that dreadful calamity. The sins condemned are those characteristic of early Jewish Christians. The book itself is more like the Sermon on the Mount than the Epistles. The discussion of faith and works in chapter James 2 reveals an absence of the issues faced by Paul in Rom 4; Gal 3 after the Jerusalem Conference (a.d. 49). Hence the date before that Conference has decidedly the better of the argument. Ropes in his Commentary denies the genuineness of the Epistle and locates it between a.d. 75 and 125, but Hort holds that the evidence for a late date rests “on very slight and intangible grounds.” So we place the book before a.d. 49. It may indeed be the earliest New Testament book.

The Readers
The author addresses himself “to the twelve tribes which are of the Dispersion” (James 1:1). Clearly, then, he is not writing to Gentiles, unless he includes the spiritual children of Abraham in the term Diaspora as Paul does for believers (Galatians 3:29; Romans 9:6.). The word diaspora occurs elsewhere in the N.T. only in John 7:35; 1 Peter 1:1. It apparently has the spiritual significance in 1 Peter 1:1, but in John 7:35 the usual meaning of Jews scattered over the world. The use here of “the twelve tribes” makes the literal sense probable here. Clearly also James knew nothing of any “lost” tribes, for the Jews of the Dispersion were a blend of all the twelve tribes. It is probable also that James is addressing chiefly the Eastern Dispersion in Syria, Mesopotamia, and Babylonia as Peter writes to five provinces in the Western Dispersion in Asia Minor. It is possible that James has in mind Christian and non-Christian Jews, not wholly non-Christian Jews as some hold. He may have in mind merely Christian Jews outside of Palestine, of whom there were already many scattered since the great pentecost. The use of synagogue as a place of worship (James 2:2) like church (James 5:14) argues somewhat for this view. He presents the Mosaic law as still binding (James 2:9-11; James 4:11). As the leading elder of the great church in Jerusalem and as a devout Jew and half-brother of Jesus, the message of James had a special appeal to these widely scattered Jewish Christians.

The Purpose
If James is writing solely to non-Christian Jews, the purpose is to win them to Christ, and so he puts the gospel message in a way to get a hearing from the Jews. That is true, whether he has them in mind or not, though he does not do it by the suppression of the deity of Jesus Christ. In the very first verse he places him on a par with God as “the Lord Jesus Christ.” In James 2:1 he presents Jesus as the object of faith: “as you believe in our Lord Jesus Christ, who is the Glory” (Moffatt‘s Translation), where Jesus is termed the Shekinah Glory of God. It is true that there is no discussion in the Epistle of the cross and the resurrection of Jesus, but there is an allusion to the murder of Jesus in James 5:6 and the second coming in James 5:8. The chief aim of the Epistle is to strengthen the faith and loyalty of the Jewish Christians in the face of persecution from rich and overbearing Jews who were defrauding and oppressing them. It is a picture of early Christian life in the midst of difficult social conditions between capital and labor which also exist today. So then it is a very modern message even if it is the earliest New Testament book. The glory of the New Testament lies precisely at this point in that the revelation of God in Christ meets our problems today because it did meet those of the first century a.d. Christian principles stand out clearly for our present-day living.

The Style
James assumes the doctrinal features of Christianity, but he is concerned mainly with the ethical and social aspects of the gospel that Jewish followers of Christ may square their lives with the gospel which they believe and profess. But this fact does not justify Luther in calling the Epistle of James “a veritable Epistle of straw.” Luther imagined that James contradicted Paul‘s teaching of justification by faith. That is not true and the criticism of Luther is unjust. We shall see that, though James and Paul use the same words (faith, works, justify), they mean different things by them. It is possible that both Paul and Peter had read the Epistle of James, though by no means certain. M. Jones (New Testament in the Twentieth Century, p. 316) thinks that the author was familiar with Stoic philosophy. This is also possible, though he may have learned it only indirectly through the Wisdom of Solomon and Philo. What is true is that the author writes in the easy and accurate Koiné Greek of a cultivated Jew (the literary Koiné, not the vernacular), though not the artificial or stilted language of a professional stylist. Principal Patrick (James the Lord‘s Brother, p. 298) holds that he “had a wide knowledge of Classical Greek.” This does not follow, though he does use the manner “of the Hellenistic diatribe” (Ropes, Int. and Crit. Comm., p. 19) so common at that time. Ropes (pp. 10-22) points out numerous parallels between James and the popular moral addresses of the period, familiar since the days of Socrates and at its height in Seneca and Epictetus. The use of an imaginary interlocutor is one instance (James 2:18.; James 5:13.) as is the presence of paradox (James 1:2, James 1:10; James 2:5; etc.). But the style of James is even more kin to that seen in the Jewish wisdom literature like Proverbs, the Wisdom of Solomon, etc. It is thus both tract and Epistle, a brief Christian sermon on a high plane for a noble purpose. But it is all natural and not artificial. The metaphors are many, but brief and remind one constantly of the Master‘s use of them in the Sermon on the Mount. Did not Mary the mother of Jesus and James make frequent use of such homely parables? The author shows acquaintance with the lxx, but there are few Hebraisms in the language, though the style is Hebraic, as is the whole tone of the book (Hebraic and Christian). “The style is especially remarkable for constant hidden allusions to our Lord‘s sayings, such as we find in the first three Gospels” (Hort).
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Verse 1
James (Ιακωβος — Iakōbos). Grecised form (nominative absolute) of the Hebrew Ιακωβ — Iakōb (so lxx). Common name among the Jews, and this man in Josephus (Ant. XX.9.1) and three others of this name in Josephus also.

Servant (δουλος — doulos). Bond-servant or slave as Paul (Romans 1:1; Philemon 1:1; Titus 1:1).

Of the Lord Jesus Christ (κυριου Ιησου Χριστου — kuriou Iēsou Christou). Here on a par with God (τεου — theou) and calls himself not αδελπος — adelphos (brother) of Jesus, but δουλος — doulos The three terms here as in James 2:1 have their full significance: Jesus is the Messiah and Lord. James is not an Ebionite. He accepts the deity of Jesus his brother, difficult as it was for him to do so. The word κυριος — kurios is frequent in the lxx for Elohim and Jahweh as the Romans applied it to the emperor in their emperor worship. See 1 Corinthians 12:3 for Κυριος Ιησους — Kurios Iēsous and Philemon 2:11 for Κυριος Ιησους Χριστος — Kurios Iēsous Christos the twelve tribes (ταις δωδεκα πυλαις — tais dōdeka phulais). Dative case. The expression means “Israel in its fulness and completeness” (Hort), regarded as a unity (Acts 26:7) with no conception of any “lost” tribes.

Which are of the Dispersion (ταις εν τηι διασποραι — tais en tēi diasporāi). “Those in the Dispersion” (repeated article). The term appears in Deuteronomy 28:25 (lxx) and comes from διασπειρω — diaspeirō to scatter (sow) abroad. In its literal sense we have it in John 7:34, but here and in 1 Peter 1:1 Christian Jews are chiefly, if not wholly, in view. The Jews at this period were roughly divided into Palestinian Jews (chiefly agriculturists) and Jews of the Dispersion (dwellers in cities and mainly traders). In Palestine Aramaic was spoken as a rule, while in the Western Diaspora the language was Greek (Koiné, lxx), though the Eastern Diaspora spoke Aramaic and Syriac. The Jews of the Diaspora were compelled to compare their religion with the various cults around them (comparative religion) and had a wider outlook on life. James writes thus in cultural Koiné but in the Hebraic tone.

Greeting (χαιρειν — chairein). Absolute infinitive (present active of χαιρω — chairō) as in Acts 15:23 (the Epistle to Antioch and the churches of Syria and Galatia). It is the usual idiom in the thousands of papyri letters known to us, but in no other New Testament letter. But note χαιρειν λεγετε — chairein legete in 2 John 1:10, 2 John 1:11.

Verse 2
Count it (ηγησαστε — hēgēsasthe). First aorist middle imperative of ηγεομαι — hēgeomai old verb to consider. Do it now and once for all.

All joy (πασαν χαραν — pāsan charan). “Whole joy,” “unmixed joy,” as in Philemon 2:29. Not just “some joy” along with much grief.

When (οταν — hotan). “Whenever,” indefinite temporal conjunction.

Ye fall into (περιπεσητε — peripesēte). Second aorist active subjunctive (with the indefinite οταν — hotan) from περιπιπτω — peripiptō literally to fall around (into the midst of), to fall among as in Luke 10:30 ληισταις περιεπεσεν — lēistais periepesen (he fell among robbers). Only other N.T. example of this old compound is in Acts 27:41. Thucydides uses it of falling into affliction. It is the picture of being surrounded (περι — peri) by trials.

Manifold temptations (πειρασμοις ποικιλοις — peirasmois poikilois). Associative instrumental case. The English word temptation is Latin and originally meant trials whether good or bad, but the evil sense has monopolized the word in our modern English, though we still say “attempt.” The word πειρασμος — peirasmos (from πειραζω — peirazō late form for the old πειραω — peiraō as in Acts 26:21, both in good sense as in John 6:6, and in bad sense as in Matthew 16:1) does not occur outside of the lxx and the N.T. except in Dioscorides (a.d. 100?) of experiments on diseases. “Trials” is clearly the meaning here, but the evil sense appears in James 1:12 (clearly in πειραζω — peirazō in James 1:13) and so in Hebrews 3:8. Trials rightly faced are harmless, but wrongly met become temptations to evil. The adjective ποικιλος — poikilos (manifold) is as old as Homer and means variegated, many coloured as in Matthew 4:24; 2 Timothy 3:6; Hebrews 2:4. In 1 Peter 1:6 we have this same phrase. It is a bold demand that James here makes.

Verse 3
Knowing (γινωσκοντες — ginōskontes). Present active participle of γινωσκω — ginōskō (experimental knowledge, the only way of getting this view of “trials” as “all joy”).

The proof (το δοκιμιον — to dokimion). Now known (Deissmann, Bible Studies, pp. 259ff.) from the papyri examples of δοκιμιος — dokimios as an adjective in the same sense (good gold, standard gold) as δοκιμος — dokimos proved or tested (James 1:12). The use of το δοκιμιον — to dokimion (neuter article with neuter single adjective) here and in 1 Peter 1:7, clearly means “the genuine element in your faith,” not “crucible” nor “proving.” Your faith like gold stands the test of fire and is approved as standard. James here, as in James 1:6; James 2:1; James 5:15, regards faith (πιστις — pistis) like Paul “as the very foundation of religion” (Mayor).

Worketh (κατεργαζεται — katergazetai). Present (durative) middle indicative of the compound verb with the perfective sense of κατα — kata as in Philemon 2:12, which see.

Patience (υπομονην — hupomonēn). Old and common word for remaining under (υπομενω — hupomenō), “staying power” (Ropes), as in Colossians 1:11.

Verse 4
Let have (εχετω — echetō). Present active imperative of εχω — echō let it keep on having.

Perfect (τελειον — teleion). See Romans 5:3. for a like chain of blessings. Carry on the work to the end or completion (from τελος — telos end) as in John 17:4 (το εργον τελειωσας — to ergon teleiōsas having finished the work).

That ye may be (ινα ητε — hina ēte). Purpose clause with ινα — hina and present active subjunctive of ειμι — eimi This is the goal of patience.

Perfect and entire (τελειοι και ολοκληροι — teleioi kai holoklēroi). Perfected at the end of the task (τελος — telos) and complete in all parts (ολοκληροι — holoklēroi ολος — holos whole and κληρος — klēros lot or part). “Perfected all over.” These two adjectives often occur together in Philo, Plutarch, etc. See Acts 3:16 for ολοκληριαν — holoklērian (perfect soundness).

Lacking in nothing (εν μηδενι λειπομενοι — en mēdeni leipomenoi). Present passive participle of λειπω — leipō to leave. Negative statement of the preceding positive as often in James (cf. James 1:6). There is now a digression (James 1:5-8) from the discussion of πειρασμος — peirasmos which is taken up again in James 1:9. The word λειπομενοι — leipomenoi (lacking) suggests the digression.

Verse 5
Lacketh wisdom (λειπεται σοπιας — leipetai sophias). Condition of first class, assumed as true, ει — ei and present passive indicative of λειπω — leipō to be destitute of, with ablative case σοπιας — sophias “If any one falls short of wisdom.” A banking figure, to have a shortage of wisdom (not just knowledge, γνωσεως — gnōseōs but wisdom σοπιας — sophias the practical use of knowledge).

Let him ask (αιτειτω — aiteitō). Present active imperative of αιτεω — aiteō “let him keep on asking.”

Of God (παρα του τεου — para tou theou). “From (from beside) God,” ablative case with παρα — para Liberally (απλως — haplōs). This old adverb occurs here only in the N.T. (from απλους — haplous single-fold, Matthew 6:22, and απλοτης — haplotēs simplicity, generosity, is common - 2 Corinthians 8:2; Romans 12:8). But the adverb is common in the papyri by way of emphasis as simply or at all (Moulton and Milligan‘s Vocabulary). Mayor argues for the sense of “unconditionally” (the logical moral sense) while Hort and Ropes agree and suggest “graciously.” The other sense of “abundantly” or “liberally” suits the idea in απλοτης — haplotēs in 2 Corinthians 8:2; Romans 12:8, but no example of the adverb in this sense has been found unless this is one here. See Isaiah 55:1 for the idea of God‘s gracious giving and the case of Solomon (1 Kings 3:9-12; Proverbs 2:3).

Upbraideth not (μη ονειδιζοντος — mē oneidizontos). Present active participle of ονειδιζω — oneidizō (old verb to reproach, to cast in one‘s teeth, Matthew 5:11) in the ablative case like διδοντος — didontos agreeing with τεου — theou and with the usual negative of the participle (με — me). This is the negative statement of διδοντος απλως — didontos haplōs (giving graciously). The evil habit of giving stinging words along with the money is illustrated in Sirach 41:22 and Plutarch (Deut adulat., p. 64A). ] Cf. Hebrews 4:16.

And it shall be given him (και δοτησεται αυτωι — kai dothēsetai autōi). First future passive of διδωμι — didōmi a blessed promise in accord with the words of Jesus (Matthew 7:7, Matthew 7:11; Luke 11:13), meaning here not only “wisdom,” but all good gifts, including the Holy Spirit. There are frequent reminiscences of the words of Jesus in this Epistle.

Verse 6
In faith (εν πιστει — en pistei). Faith here “is the fundamental religious attitude” (Ropes), belief in God‘s beneficent activity and personal reliance on him (Oesterley).

Nothing doubting (μηδεν διακρινομενος — mēden diakrinomenos). Negative way of saying εν πιστει — en pistei (in faith), present passive participle of διακρινω — diakrinō old verb to separate (κρινω — krinō) between (δια — dia), to discriminate as shown clearly in Acts 11:12, Acts 15:9, but no example of the sense of divided against oneself has been found earlier than the N.T., though it appears in later Christian writings. It is like the use of διαμεριζομαι — diamerizomai in Luke 11:18 and occurs in Matthew 21:21; Mark 11:23; Acts 10:20; Romans 2:4; Romans 4:20; Romans 14:23. It is a vivid picture of internal doubt.

Is like (εοικεν — eoiken). Second perfect active indicative with the linear force alone from εικω — eikō to be like. Old form, but in N.T. only here and James 1:23 (a literary touch, not in lxx).

The surge of the sea (κλυδωνι ταλασσης — kludōni thalassēs). Old word (from κλυζω — kluzō to wash against) for a dashing or surging wave in contrast with κυμα — kuma (successive waves), in N.T. only here and Luke 8:24. In associative instrumental case after εοικεν — eoiken In Ephesians 4:14 we have κλυδονιζω — kludonizō (from κλυδων — kludōn), to toss by waves.

Driven by the wind (ανεμιζομενωι — anemizomenōi). Present passive participle (agreeing in case with κλυδωνι — kludōni) of ανεμιζω — anemizō earliest known example and probably coined by James (from ανεμος — anemos), who is fond of verbs in ιζω — ̇izō (Mayor). The old Greek used ανεμοω — anemoō In Ephesians 4:14 Paul uses both κλυδονιζω — kludonizō and περιπερω ανεμωι — peripherō anemōi It is a vivid picture of the sea whipped into white-caps by the winds.

Tossed (ριπιζομενωι — ripizomenōi). Present passive participle also in agreement with κλυδωνι — kludōni from ριπιζω — ripizō rare verb (Aristophanes, Plutarch, Philo) from ριπις — ripis (a bellows or fire-fan), here only in N.T. It is a picture of “the restless swaying to and fro of the surface of the water, blown upon by shifting breezes” (Hort), the waverer with slight rufflement.

Verse 7
That man (ο αντρωπος εκεινος — ho anthrōpos ekeinos). Emphatic use of εκεινος — ekeinos the Lord (παρα του κυριου — para tou kuriou). Ablative case with παρα — para like τεου — theou in James 1:5.

Verse 8
Man (ανηρ — anēr). Instead of αντρωπος — anthrōpos (general term) in James 1:7, perhaps for variety (Ropes), but often in James (James 1:12, James 1:23; James 2:2; James 3:2), though in other Epistles usually in distinction from γυνη — gunē (woman).

Double-minded (διπσυχος — dipsuchos). First appearance of this compound known and in N.T. only here and James 4:8. Apparently coined by James, but copied often in early Christian writings and so an argument for the early date of James‘ Epistle (Moulton and Milligan‘s Vocabulary). From δις — dis twice and πσυχη — psuchē soul, double-souled, double-minded, Bunyan‘s “Mr. Facing-both-ways.” Cf. the rebuke to Peter (εδιστασας — edistasas) in Matthew 14:31.

Unstable (ακαταστατος — akatastatos). Late double compound (alpha privative and καταστατος — katastatos verbal from κατιστημι — kathistēmi), in lxx once (Isa 54:11) and in Polybius, in N.T. only here and James 3:8. It means unsteady, fickle, staggering, reeling like a drunken man. Surely to James such “doubt” is no mark of intellectuality.

Verse 9
But (δε — de). Return to the point of view in James 1:2.

Of low degree (ο ταπεινος — ho tapeinos). “The lowly” brother, in outward condition (Luke 1:52), humble and poor as in Psalm 9:12; Proverbs 30:14, not the spiritually humble as in Matthew 11:29; James 4:6. In the lxx ταπεινος — tapeinos was used for either the poor in goods or the poor in spirit. Christianity has glorified this word in both senses. Already the rich and the poor in the churches had their occasion for jealousies.

Glory in his high estate (καυχαστω εν τωι υπσει αυτου — kauchasthō en tōi hupsei autou). Paradox, but true. In his low estate he is “in his height” (υπσος — hupsos old word, in N.T., also in Luke 1:78; Ephesians 3:1; etc.).

Verse 10
In that he is made low (εν τηι ταπεινωσει αυτου — en tēi tapeinōsei auton). “In his low estate.” Play on ταπεινωσις — tapeinōsis (from ταπεινοω — tapeinoō Philemon 3:7), like ταπεινος — tapeinos of James 1:9, old word in various senses, in N.T. only here, Luke 1:48; Acts 8:33; Philemon 3:21. The Cross of Christ lifts up the poor and brings down the high. It is the great leveller of men.

As the flower of the grass (ως αντος χορτου — hōs anthos chortou). From the lxx (Isa 40:6). Χορτος — Chortos means pasture, then grass (Mark 6:39) or fodder. Αντος — Anthos is old word, in N.T. only here, James 1:11; 1 Peter 1:24 (same quotation). This warning is here applied to “the rich brother,” but it is true of all.

He shall pass away (παρελευσεται — pareleusetai). Future middle indicative (effective aoristic future, shall pass completely away from earth).

Verse 11
Ariseth (ανετειλεν — aneteilen). Gnomic or timeless aorist active indicative of the old compound ανατελλω — anatellō used here of plants (cf. αναταλλω — anathallō in Philemon 4:10), often of the sun (Matthew 13:6).

With the scorching wind (συν τωι καυσωνι — sun tōi kausōni). Associative instrumental case with συν — sun In the lxx this late word (from καυσος — kausos) is usually the sirocco, the dry east wind from the desert (Job 1:19). In Matthew 20:12; Luke 12:55 it is the burning heat of the sun. Either makes sense here.

Withereth (εχηρανεν — exēranen). Another gnomic aorist active indicative (Robertson, Grammar, p. 837) of χηραινω — xērainō old verb (from χηρος — xēros dry or withered, Matthew 12:10), to dry up. Grass and flowers are often used to picture the transitoriness of human life.

Falleth (εχεπεσεν — exepesen). Another gnomic aorist (second aorist active indicative) of εκπιπτω — ekpiptō to fall out (off).

The grace (η ευπρεπεια — hē euprepeia). Old word (from ευπρεπης — euprepēs well-looking, not in the N.T.), only here in N.T. Goodly appearance, beauty.

Of the fashion of it (του προσωπου αυτου — tou prosōpou autou). “Of the face of it.” The flower is pictured as having a “face,” like a rose or lily.

Perisheth (απωλετο — apōleto). Another gnomic aorist (second aorist middle indicative of απολλυμι — apollumi to destroy, but intransitive here, to perish). The beautiful rose is pitiful when withered.

Shall fade away (μαραντησεται — maranthēsetai). Future passive indicative of μαραινω — marainō old verb, to extinguish a flame, a light. Used of roses in Wisdom 2:8.

Goings (πορειαις — poreiais). Old word from πορευω — poreuō to journey, in N.T. only here and Luke 13:22 (of Christ‘s journey toward Jerusalem). The rich man‘s travels will come to “journey‘s end.”

Verse 12
Endureth (υπομενει — hupomenei). Present active indicative of υπομενω — hupomenō Cf. James 1:3.

Temptation (πειρασμον — peirasmon). Real temptation here. See James 1:2 for “trials.”

When he hath been approved (δοκιμος γενομενος — dokimos genomenos). “Having become approved,” with direct reference to το δοκιμιον — to dokimion in James 1:3. See also Romans 5:4 for δοκιμη — dokimē (approval after test as of gold or silver). This beatitude (μακαριος — makarios) is for the one who has come out unscathed. See 1 Timothy 6:9.

The crown of life (τον στεπανον της ζωης — ton stephanon tēs zōēs). The same phrase occurs in Revelation 2:10. It is the genitive of apposition, life itself being the crown as in 1 Peter 5:4. This crown is “an honourable ornament” (Ropes), with possibly no reference to the victor‘s crown (garland of leaves) as with Paul in 1 Corinthians 9:25; 2 Timothy 4:8, nor to the linen fillet (διαδημα — diadēma) of royalty (Psalm 20:3, where στεπανος — stephanos is used like διαδημα — diadēma the kingly crown). Στεπανος — Stephanos has a variety of uses. Cf. the thorn chaplet on Jesus (Matthew 27:29).

The Lord. Not in the oldest Greek MSS., but clearly implied as the subject of επηγγειλατο — epēggeilato (he promised, first aorist middle indicative).

Verse 13
Let no one say (μηδεις λεγετω — mēdeis legetō). Present active imperative, prohibiting such a habit.

When he is tempted (πειραζομενος — peirazomenos). Present passive participle of πειραζω — peirazō here in evil sense of tempt, not test, as in Matthew 4:1. James 1:12-18 give a vivid picture of temptation.

I am tempted of God (απο τεου πειραζομαι — apo theou peirazomai). The use of απο — apo shows origin (απο — apo with ablative case), not agency (υπο — hupo), as in Mark 1:13, of Satan. It is contemptible, but I have heard wicked and weak men blame God for their sins. Cf. Proverbs 19:3; Sirach 15:11f. Temptation does not spring “from God.”

Cannot be tempted with evil (απειραστος κακων — apeirastos kakōn). Verbal compound adjective (alpha privative and πειραζω — peirazō), probably with the ablative case, as is common with alpha privative (Robertson, Grammar, p. 516), though Moulton (Prolegomena, p. 74) treats it as the genitive of definition. The ancient Greek has απειρατος — apeiratos (from πειραω — peiraō), but this is the earliest example of απειραστος — apeirastos (from πειραζω — peirazō) made on the same model. Only here in the N.T. Hort notes απειρατος κακων — apeiratos kakōn as a proverb (Diodorus, Plutarch, Josephus) “free from evils.” That is possible here, but the context calls for “untemptable” rather than “untempted.”

And he himself tempteth no man (πειραζει δε αυτος ουδενα — peirazei de autos oudena). Because “untemptable.”

Verse 14
When he is drawn away by his own lust (υπο της ιδιας επιτυμιας εχελκομενος — hupo tēs idias epithumias exelkomenos). Επιτυμια — Epithumia is old word for craving (from επιτυμεω — epithumeō to have a desire for) either good (Philemon 1:23) or evil (Romans 7:7) as here. Like a fish drawn out from his retreat.

Enticed (δελεαζομενος — deleazomenos). Present passive participle of δελεαζω — deleazō old verb from δελεαρ — delear (bait), to catch fish by bait or to hunt with snares and Philo has υπ ηδονης δελεαζεται — huph' hēdonēs deleazetai (is enticed by pleasure). In N.T. only here and 2 Peter 2:14, 2 Peter 2:18. Allured by definite bait.

Verse 15
Then (ειτα — eita). The next step.

The lust (η επιτυμια — hē epithumia). Note article, the lust (James 1:14) which one has.

When it hath conceived (συλλαβουσα — sullabousa). Second aorist active participle of συλλαμβανω — sullambanō old word to grasp together, in hostile sense (Acts 26:21), in friendly sense of help (Philemon 4:3), in technical sense of a woman taking a man‘s seed in conception (Luke 1:24), here also of lust (as a woman), “having conceived.” The will yields to lust and conception takes place.

Beareth sin (τικτει αμαρτιαν — tiktei hamartian). Present active indicative of τικτω — tiktō to bring forth as a mother or fruit from seed, old verb, often in N.T., here only in James. Sin is the union of the will with lust. See Psalm 7:14 for this same metaphor.

The sin (η αμαρτια — hē hamartia). The article refers to αμαρτια — hamartia just mentioned.

When it is full-grown (αποτελεστεισα — apotelestheisa). First aorist passive participle of αποτελεω — apoteleō old compound verb with perfective use of απο — apo in N.T. only here and Luke 13:32. It does not mean “full-grown” like τελειοω — teleioō but rather completeness of parts or functions as opposed to rudimentary state (Hort) like the winged insect in contrast with the chrysalis or grub (Plato). The sin at birth is fully equipped for its career (Romans 6:6; Colossians 3:5).

Bringeth forth death (αποκυει τανατον — apokuei thanaton). Late compound (κυεω — kueō to be pregnant, perfective use of απο — apo) to give birth to, of animals and women, for normal birth (papyrus example) and abnormal birth (Hort). A medical word (Ropes) rather than a literary one like τικτω — tiktō The child of lust is sin, of sin is death, powerful figure of abortion. The child is dead at birth. For death as the fruit of sin see Romans 6:21-23; Romans 8:6. “The birth of death follows of necessity when one sin is fully formed” (Hort).

Verse 16
Be not deceived (μη πλαναστε — mē planāsthe). Prohibition with μη — mē and the present passive imperative of πλαναω — planaō common verb to lead astray. This is the way of sin to deceive and to kill (Romans 7:7-14). The devil is a pastmaster at blinding men‘s eyes about sin (2 Corinthians 4:4; Romans 1:27; Ephesians 4:14; etc.).

Verse 17
Gift (δοσις — dosis) - boon (δωρημα — dōrēma). Both old substantives from the same original verb (διδωμι — didōmi), to give. Δοσις — Dosis is the act of giving (ending σις — ̇sis), but sometimes by metonymy for the thing given like κτισις — ktisis for κτισμα — ktisma (Colossians 1:15). But δωρημα — dōrēma (from δωρεω — dōreō from δωρον — dōron a gift) only means a gift, a benefaction (Romans 5:16). The contrast here argues for “giving” as the idea in δοσις — dosis Curiously enough there is a perfect hexameter line here: 

πασα δο ̀ σις αγα ̀ τη και ̀ παν δω ̀ ρημα τε ̀ λειον — pāsa do / δωρημα — sis aga / ανωτεν — thē kai / καταβαινον — pān dō / καταβαινω — rēma te / δωρημα — leion 

Such accidental rhythm occurs occasionally in many writers. Ropes (like Ewald and Mayor) argues for a quotation from an unknown source because of the poetical word ανωτεν — dōrēma but that is not conclusive.

From above (απο του πατρος των πωτων — anōthen). That is, from heaven. Cf. John 3:31; John 19:11.

Coming down (πατηρ — katabainon). Present active neuter singular participle of παρ ωι — katabainō agreeing with παρα — dōrēma expanding and explaining παρα τωι τεωι — anōthen (from above).

From the Father of lights (ουκ ενι — apo tou patros tōn phōtōn). “Of the lights” (the heavenly bodies). For this use of εν — patēr see Job 38:28 (Father of rain); 2 Corinthians 1:3; Ephesians 1:17. God is the Author of light and lights.

With whom (ενεστι — par' hōi). For ενι εν — para (beside) with locative sense for standpoint of God see εινε — para tōi theōi (Mark 10:27; Romans 2:11; Romans 9:14; Ephesians 6:9.

Can be no (ειναι — ouk eni). This old idiom (also in Galatians 3:28; Colossians 3:11) may be merely the original form of παραλλαγη — en with recessive accent (Winer, Mayor) or a shortened form of παραλλασσω — enesti The use of παραλλαχις — eni en in 1 Corinthians 6:5 argues for this view, as does the use of τροπης αποσκιασμα — eine (Τροπη — einai) in Modern Greek (Robertson, Grammar, p. 313).

Variation (τρεπω — parallagē). Old word from Αποσκιασμα — parallassō to make things alternate, here only in N.T. In Aristeas in sense of alternate stones in pavements. Dio Cassius has αποσκιασμος — parallaxis without reference to the modern astronomical parallax, though James here is comparing God (Father of the lights) to the sun (Malachi 4:2), which does have periodic variations.

Shadow that is cast by turning (αποσκιαζω — tropēs aposkiasma). απο σκια — Tropē is an old word for “turning” (from αποσκιαζω — trepō to turn), here only in N.T. η τροπης αποσκιασματος — Aposkiasma is a late and rare word (aposkiasmos in Plutarch) from aposkiazō (aposkia) a shade cast by one object on another. It is not clear what the precise metaphor is, whether the shadow thrown on the dial (aposkiazō in Plato) or the borrowed light of the moon lost to us as it goes behind the earth. In fact, the text is by no means certain, for Aleph B papyrus of fourth century actually read hē tropēs aposkiasmatos (the variation of the turning of the shadow). Ropes argues strongly for this reading, and rather convincingly. At any rate there is no such periodic variation in God like that we see in the heavenly bodies.

Verse 18
Of his own will (βουλητεις — boulētheis). First aorist passive participle of βουλομαι — boulomai Repeating the metaphor of birth in James 1:15, but in good sense. God as Father acted deliberately of set purpose.

He brought us forth (απεκυησεν — apekuēsen). First aorist active indicative of αποκυεω — apokueō (James 1:15), only here of the father (4 Macc. 15:17), not of the mother. Regeneration, not birth of all men, though God is the Father in the sense of creation of all men (Acts 17:28.).

By the word of truth (λογωι αλητειας — logōi alētheias). Instrumental case λογωι — logōi The reference is thus to the gospel message of salvation even without the article (2 Corinthians 6:7) as here, and certainly with the article (Colossians 1:5; Ephesians 1:13; 2 Timothy 2:15). The message marked by truth (genitive case αλητειας — alētheias).

That we should be (εις το ειναι ημας — eis to einai hēmās). Purpose clause εις το — eis to and the infinitive ειναι — einai with the accusative of general reference ημας — hēmās (as to us).

A kind of first-fruits (απαρχην τινα — aparchēn tina). “Some first-fruits” (old word from απαρχομαι — aparchomai), of Christians of that age. See Romans 16:5.

Verse 19
Ye know this (ιστε — iste). Or “know this.” Probably the perfect active indicative (literary form as in Ephesians 5:5; Hebrews 12:17, unless both are imperative, while in James 4:4 we have οιδατε — oidate the usual vernacular Koiné perfect indicative). The imperative uses only ιστε — iste and only the context can decide which it is. Εστο — Esto (let be) is imperative.

Swift to hear (ταχυς εις το ακουσαι — tachus eis to akousai). For this use of εις το — eis to with the infinitive after an adjective see 1 Thessalonians 4:9. For εις το — eis to after adjectives see Romans 16:19. The picture points to listening to the word of truth (James 1:18) and is aimed against violent and disputatious speech (James 3:1-12). The Greek moralists often urge a quick and attentive ear.

Slow to speak (βραδυς εις το λαλησαι — bradus eis to lalēsai). Same construction and same ingressive aorist active infinitive, slow to begin speaking, not slow while speaking.

Slow to anger (βραδυς εις οργην — bradus eis orgēn). He drops the infinitive here, but he probably means that slowness to speak up when angry will tend to curb the anger.

Verse 20
The wrath of man (οργη ανδρος — orgē andros). Here ανηρ — anēr (as opposed to γυνη — gunē woman), not αντρωπος — anthrōpos of James 1:19 (inclusive of both man and woman). If taken in this sense, it means that a man‘s anger (settled indignation in contrast with τυμος — thumos boiling rage or fury) does not necessarily work God‘s righteousness. There is such a thing as righteous indignation, but one is not necessarily promoting the cause of God by his own personal anger. See Acts 10:35 for “working righteousness,” and James 2:9 for “working sin” (εργαζομαι — ergazomai both times).

Verse 21
Wherefore (διο — dio). Because of this principle. See Ephesians 4:25.

Putting away (αποτεμενοι — apothemenoi). Second aorist middle participle of αποτιτημι — apotithēmi to put off, metaphor of removing clothing as in Romans 13:12; Colossians 3:8; Ephesians 4:22, Ephesians 4:25; 1 Peter 2:1.

Filthiness (ρυπαριαν — ruparian). Late word (Plutarch) from ρυπαρος — ruparos dirty (James 2:2), here only in N.T. Surely a dirty garment.

Overflowing of wickedness (περισσειαν κακιας — perisseian kakias). Περισσεια — Perisseia is a late word (from περισσος — perissos abundant, exceeding), only four times in N.T., in 2 Corinthians 8:2 with χαρας — charas (of joy), in Romans 5:17 with χαριτος — charitos (of grace). Κακια — Kakia (from κακος — kakos evil) can be either general like ρυπαρια — ruparia (filthiness, naughtiness), or special like “malice.” But any of either sense is a “superfluity.”

With meekness (εν πρατητι — en praūtēti). In docility. “The contrast is with οργη — orgē rather than κακιας — kakias ” (Ropes).

The implanted word (τον εμπυτον λογον — ton emphuton logon). This old verbal adjective (from εμπυω — emphuō to implant, to grow in), only here in N.T., meaning properly ingrown, inborn, not εμπυτευτον — emphuteuton (engrafted). It is “the rooted word” (James 1:18), sown in the heart as the soil or garden of God (Matt 13:3-23; Matthew 15:13; 1 Corinthians 3:6).

Able to save (δυναμενον σωσαι — dunamenon sōsai). Cf. 1 Peter 1:9; James 2:14; James 4:12; James 5:20; Romans 1:16. Ultimate salvation (effective aorist active infinitive σωσαι — sōsai from σωζω — sōzō).

Verse 22
But be ye (γινεστε δε — ginesthe de). Rather, “But keep on becoming” (present middle imperative of γινομαι — ginomai).

Doers of the word (ποιηται λογου — poiētai logou). Old word for agent (της — ̇tēs) from ποιεω — poieō to do as in James 4:11; Romans 2:13, but in Acts 17:28 our “poet” (long regarded as a “doer” or “maker”).

Hearers (ακροαται — akroatai). Old word for agent again from ακροαμαι — akroamai (to be a hearer), in N.T. only here and Romans 2:13.

Deluding yourselves (παραλογιζομενοι εαυτους — paralogizomenoi heautous). Present middle (direct) participle of παραλογιζομαι — paralogizomai to reckon aside (παρα — para) and so wrong, to cheat, to deceive. Redundant reflexive εαυτους — heautous with the middle. In N.T. only here and Colossians 2:4. Such a man does not delude anyone but himself.

Verse 23
And not a doer (και ου ποιητης — kai ou poiētēs). Condition of first class, assumed as true, and ου — ou (rather than μη — mē) contrasts ποιητης — poiētēs with ακροατης — akroatēs a man beholding (ανδρι κατανοουντι — andri katanoounti). Associative instrumental case after εοικεν — eoiken as in James 1:6. Note ανδρι — andri as in James 1:8 in contrast with γυναικι — gunaiki (woman), not αντρωπωι — anthrōpōi (general term for man). Present active participle of κατανοεω — katanoeō to put the mind down on (κατα νους — kataκατενοησεν — nous), to consider attentively, to take note of, as in James 1:24 (το προσωπον της γενεσεως αυτου — katenoēsen).

His natural face (γενεσις — to prosōpon tēs geneseōs autou). “The face of his birth” (origin, lineage, nativity). For this use of εν εσοπτρωι — genesis see James 3:6; Matthew 1:1, Matthew 1:18; Luke 1:13.

In a mirror (εισ οπτω — en esoptrōi). Old word (from κατοπτριζομαι — eisoptō) in N.T. only here and 1 Corinthians 13:12. The mirrors of the ancients were not of glass, but of polished metal (of silver or usually of copper and tin). See katoptrizomai in 2 Corinthians 3:18.

Verse 24
He beholdeth himself (κατενοησεν εαυτον — katenoēsen heauton). Usually explained as gnomic aorist like those in James 1:11, but the ordinary force of the tenses is best here. “He glanced at himself (κατενοησεν — katenoēsen aorist) and off he has gone (απεληλυτεν — apelēluthen perfect active) and straightway forgot (επελατετο — epelatheto second aorist middle indicative of επιλαντανομαι — epilanthanomai) what sort of a man he was” (οποιος ην — hopoios ēn back in the picture, imperfect tense). The tenses thus present a vivid and lifelike picture of the careless listener to preaching (Christ‘s wayside hearer).

Verse 25
He that looketh into (ο παρακυπσας — ho parakupsas). First aorist active articular participle of παρακυπτω — parakuptō old verb, to stoop and look into (John 20:5, John 20:11), to gaze carefully by the side of, to peer into or to peep into (1 Peter 1:12). Here the notion of beside (παρα — para) or of stooping (κυπτω — kuptō) is not strong. Sometimes, as Hort shows, the word means only a cursory glance, but the contrast with James 1:24 seems to preclude that here.

The perfect law (νομον τελειον — nomon teleion). For τελειον — teleion see James 1:17. See Romans 7:12 for Paul‘s idea of the law of God. James here refers to the word of truth (James 1:18), the gospel of grace (Galatians 6:2; Romans 12:2).

The law of liberty (τον της ελευτεριας — ton tēs eleutherias). “That of liberty,” explaining why it is “perfect” (James 2:12 also), rests on the work of Christ, whose truth sets us free (John 8:32; 2 Corinthians 3:16; Romans 8:2).

And so continueth (και παραμεινας — kai parameinas). First aorist active articular participle again of παραμενω — paramenō parallel with παρακυπσας — parakupsas Παραμενω — Paramenō is to stay beside, and see Philemon 1:25 for contrast with the simplex μενω — menō (γενομενος — genomenos). Rather, “having become” (second aorist middle participle of γινομαι — ginomai to become).

Not a hearer that forgetteth (ουκ ακροατης επιλησμονης — ouk akroatēs epilēsmonēs). “Not a hearer of forgetfulness” (descriptive genitive, marked by forgetfulness). Επιλησμονη — Epilēsmonē is a late and rare word (from επιλησμων — epilēsmōn forgetful, from επιλαντομαι — epilanthomai to forget, as in James 1:24), here only in N.T.

But a doer that worketh (αλλα ποιητης εργου — alla poiētēs ergou). “But a doer of work,” a doer marked by work (descriptive genitive εργου — ergou), not by mere listening or mere talk.

In his doing (εν τηι ποιησει αυτου — en tēi poiēsei autou). Another beatitude with μακαριος — makarios as in James 1:12, like the Beatitudes in Matthew 5:3-12. Ποιησις — Poiēsis is an old word (from ποιεω — poieō for the act of doing), only here in N.T.

Verse 26
Thinketh himself to be religious (δοκει τρησκος ειναι — dokei thrēskos einai). Condition of first class (ειδοκει — ei̇dokei). Τρησκος — Thrēskos (of uncertain etymology, perhaps from τρεομαι — threomai to mutter forms of prayer) is predicate nominative after ειναι — einai agreeing with the subject of δοκει — dokei (either “he seems” or “he thinks”). This source of self-deception is in saying and doing. The word τρησκος — thrēskos is found nowhere else except in lexicons. Hatch (Essays in Biblical Greek, pp. 55-57) shows that it refers to the external observances of public worship, such as church attendance, almsgiving, prayer, fasting (Matt 6:1-18). It is the Pharisaic element in Christian worship.

While he bridleth not his tongue (μη χαλιναγωγων γλωσσαν εαυτου — mē chalinagōgōn glōssan heautou). “Not bridling his own tongue.” A reference to James 1:19 and the metaphor is repeated in James 3:12. This is the earliest known example of the compound χαλιναγωγεω — chalinagōgeō (χαλινος — chalinos bridle αγο — ago to lead). It occurs also in Lucian. The picture is that of a man putting the bridle in his own mouth, not in that of another. See the similar metaphor of muzzling (πιμοω — phimoō) one‘s mouth (Matthew 22:12 επιμωτη — ephimōthē).

Deceiveth (απατων — apatōn). Present active participle from απατη — apatē (deceit). He plays a trick on himself.

Religion (τρησκεια — thrēskeia). Later form of τρησκιη — thrēskiē (Herodotus) from τρησκος — thrēskos above. It means religious worship in its external observances, religious exercise or discipline, but not to the exclusion of reverence. In the N.T. we have it also in Acts 26:5 of Judaism and in Colossians 2:18 of worshipping angels. It is vain (ματαιος — mataios feminine form same as masculine) or empty. Comes to nothing.

Verse 27
Pure religion and undefiled (τρησκεια καταρα και αμιαντος — thrēskeia kathara kai amiantos). Numerous examples in papyri and inscriptions of τρησκεια — thrēskeia for ritual and reverential worship in the Roman Empire (Moulton and Milligan‘s Vocabulary; Deissmann, St. Paul, p. 251). As Hort shows, this is not a definition of religion or religious worship, but only a pertinent illustration of the right spirit of religion which leads to such acts.

Before our God and Father (παρα τωι τεωι και πατρι — para tōi theōi kai patri). By the side of (παρα — para) and so from God‘s standpoint (Mark 10:27). Αμιαντος — Amiantos (compound verbal adjective, alpha privative, μιαινω — miainō to defile), puts in negative form (cf. James 1:4, James 1:6) the idea in καταρα — kathara (pure, clean). This (αυτη — hautē). Feminine demonstrative pronoun in the predicate agreeing with τρησκεια — thrēskeia visit (επισκεπτεσται — episkeptesthai). Epexegetic (explaining αυτη — hautē) present middle infinitive of επισκεπτομαι — episkeptomai common verb to go to see, to inspect, present tense for habit of going to see. See Matthew 25:36, Matthew 25:43 for visiting the sick.

The fatherless and widows (ορπανους και χηρας — orphanous kai chēras). “The natural objects of charity in the community” (Ropes). Ορπανος — Orphanos is old word for bereft of father or mother or both. In N.T. only here and John 14:18. Note order (orphans before widows).

Unspotted (ασπιλον — aspilon). Old adjective (alpha privative and σπιλος — spilos spot), spotless. This the more important of the two illustrations and the hardest to execute.

To keep (τηρειν — tērein). Present active infinitive, “to keep on keeping oneself un-specked from the world” (a world, κοσμος — kosmos full of dirt and slime that bespatters the best of men).

02 Chapter 2 
Verse 1
My brethren (αδελποι μου — adelphoi mou). Transition to a new topic as in James 1:19; James 2:5, James 2:14; James 3:1; James 5:7.

Hold not (μη εχετε — mē echete). Present active imperative of εχω — echō with negative μη — mē exhortation to stop holding or not to have the habit of holding in the fashion condemned.

The faith of our Lord Jesus Christ (την πιστιν του κυριου ημων Ιησου Χριστου — tēn pistin tou kuriou hēmōn Iēsou Christou). Clearly objective genitive, not subjective (faith of), but “faith in our Lord Jesus Christ,” like εχετε πιστιν τεου — echete pistin theou (Mark 11:22), “have faith in God.” See the same objective genitive with πιστις — pistis in Acts 3:6; Galatians 2:16; Romans 3:22; Revelation 14:12. Note also the same combination as in James 1:1 “our Lord Jesus Christ” (there on a par with God).

The Lord of Glory (της δοχης — tēs doxēs). Simply “the Glory.” No word for “Lord” (κυριου — kuriou) in the Greek text. Της δοχης — Tēs doxēs clearly in apposition with του κυριου Ιησου Χριστου — tou kuriou Iēsou Christou James thus terms “our Lord Jesus Christ” the Shekinah Glory of God. See Hebrews 9:5 for “the cherubim of Glory.” Other New Testament passages where Jesus is pictured as the Glory are Romans 9:4; 2 Corinthians 4:6; Ephesians 1:17; Hebrews 1:3. Cf. 2 Corinthians 8:9; Philemon 2:5-11.

With respect of persons (εν προσωπολημπσιαις — en prosōpolēmpsiais). A Christian word, like προσωπολημπτης — prosōpolēmptēs (Acts 10:34) and προσωπολημπτειτε — prosōpolēmpteite (James 2:9), not in lxx or any previous Greek, but made from προσωπον λαμβανειν — prosōpon lambanein (Luke 20:21; Galatians 2:6), which is α — a Hebrew idiom for panim nasa, “to lift up the face on a person,” to be favorable and so partial to him. See προσωπολημπσια — prosōpolēmpsia in this sense of partiality (respect of persons) in Romans 2:11; Colossians 3:25; Ephesians 6:9 (nowhere else in N.T.). Do not show partiality.

Verse 2
For (γαρ — gar). An illustration of the prohibition.

If there come in (εαν εισελτηι — ean eiselthēi). Condition of third class (supposable case) with εαν — ean and second (ingressive) aorist active subjunctive of εισερχομαι — eiserchomai your synagogue (εις συναγωγην υμων — eis sunagōgēn humōn). The common word for the gathering of Jews for worship (Luke 12:11) and particularly for the building where they met (Luke 4:15, Luke 4:20, Luke 4:28, etc.). Here the first is the probable meaning as it clearly is in Hebrews 10:25 (την επισυναγωγην εαυτων — tēn episunagōgēn heautōn), where the longer compound occurs. It may seem a bit odd for a Christian church (εκκλησια — ekklēsia) to be termed συναγωγη — sunagōgē but James is writing to Jewish Christians and this is another incidental argument for the early date. Epiphanius (Haer. XXX. 18) states that the Ebionites call their church συναγωγη — sunagōgē not εκκλησια — ekklēsia In the fourth century an inscription has συναγωγη — sunagōgē for the meeting-house of certain Christians.

A man with a gold ring (ανηρ χρυσοδακτυλιος — anēr chrusodaktulios). “A gold-fingered man,” “wearing a gold ring.” The word occurs nowhere else, but Lucian has χρυσοχειρ — chrusocheir (gold-handed) and Epictetus has χρυσους δακτυλιους — chrusous daktulious (golden seal-rings). “Hannibal, after the battle of Cannae, sent as a great trophy to Carthage, three bushels of gold-rings from the fingers of Roman knights slain in battle” (Vincent).

In fine clothing (εν εστητι λαμπραι — en esthēti lamprāi). “In bright (brilliant) clothing” as in Matthew 11:8; Luke 23:11; Acts 10:30. In contrast with “vile clothing” (εν ρυπαραι εστητι — en ruparāi esthēti), “new glossy clothes and old shabby clothes” (Hort). υπαρος — Ruparos (late word from ρυπος — rupos filth, 1 Peter 3:21) means filthy, dirty. In N.T. only here and Revelation 22:11 (filthy).

Poor man (πτωχος — ptōchos). Beggarly mendicant (Matthew 19:21), the opposite of πλουσιος — plousios (rich).

Verse 3
And ye have regard to (επιβλεπσητε δε επι — epiblepsēte de epi). First aorist active subjunctive (still with εαν — ean of James 2:2) of επιβλεπω — epiblepō followed by repeated preposition επι — epi to gaze upon, old compound, in N.T. only here and Luke 1:48; Luke 9:38.

Weareth (πορουντα — phorounta). “Wearing,” present active participle of the old frequentative verb πορεω — phoreō (from περω — pherō), to bear constantly, to wear (Matthew 11:8). Note repeated article την — tēn (the) with εστητα — esthēta pointing to James 2:2.

And say (και ειπητε — kai eipēte). Continuing the third-class condition with εαν — ean and second aorist active subjunctive of ειπον — eipon thou here in a good place (συ κατου ωδε καλως — su kathou hōde kalōs). Emphatic position of συ — su “Do thou sit here in a good place.” Present middle imperative of κατημαι — kathēmai to sit for the literary κατησο — kathēso See Matthew 23:6 for the first seats in the synagogue (places of honour).

And ye say to the poor man (και τωι πτωχωι ειπητε — kai tōi ptōchōi eipēte). Third class condition with εαν — ean continued as before (ειπητε — eipēte). Note article τωι — tōi pointing to James 2:2.

Stand thou there (συ στητι εκει — su stēthi ekei). Second aorist (intransitive) active imperative of ιστημι — histēmi to place. Ingressive aorist, Take a stand. Συ — Su emphatic again. The MSS. vary in the position of εκει — ekei (there).

Or sit under my footstool (η κατου υπο το υποποδιον μου — ē kathou hupo to hupopodion mou). For this use of υπο — hupo “down against” or “down beside” see Exodus 19:17 υπο το ορος — hupo to oros (“at the foot of the mountain”) and υπο σε — hupo se (“at thy feet”) (Deuteronomy 33:3). Conquerors often placed their feet on the necks of the victims (Luke 20:43).

Verse 4
Are ye not divided in your own mind? (ου διεκριτητε εν εαυτοισ — ou diekrithēte en heautois̱). First aorist (gnomic) passive indicative of διακρινω — diakrinō to separate, conclusion of the third-class condition (future) in a rhetorical question in the gnomic aorist (as if past) with ou expecting an affirmative answer. For this idiom (gnomic aorist) in a conclusion of the third-class condition see 1 Corinthians 7:28. “Were ye not divided in (among) yourselves?” Cf. James 1:6; Matthew 21:21.

Judges with evil thoughts (κριται διαλογισμων πονηρων — kritai dialogismōn ponērōn). Descriptive genitive as in James 1:25. Διαλογισμος — Dialogismos is an old word for reasoning (Romans 1:21). Reasoning is not necessarily evil, but see Matthew 15:19 (πονηροι — ponēroi) and Mark 7:21 (κακοι — kakoi) for evil reasonings, and 1 Timothy 2:8 without an adjective. See James 1:8; James 4:8 for διπσυχος — dipsuchos They are guilty of partiality (a divided mind) as between the two strangers.

Verse 5
Did not God choose? (ουχ ο τεος εχελεχατο — ouch ho theos exelexato̱). Affirmative answer expected. First aorist middle (indirect, God chose for himself) indicative of εκλεγω — eklegō the very form used by Paul three times of God‘s choice in 1 Corinthians 1:27.

As to the world (τωι κοσμωι — tōi kosmōi). The ethical dative of interest, as the world looks at it as in Acts 7:20; 1 Corinthians 1:18; 2 Corinthians 10:4; James 4:4. By the use of the article (the poor) James does not affirm that God chose all the poor, but only that he did choose poor people (Matthew 10:23-26; 1 Corinthians 1:26-28).

Rich in faith (πλουσιους εν πιστει — plousious en pistei). Rich because of their faith. As he has shown in James 1:9.

Which he promised (ης επεγγειλατο — hēs epeggeilato). Genitive of the accusative relative ην — hēn attracted to the case of the antecedent βασιλειας — basileias (the Messianic kingdom), the same verb and idea already in James 1:12 (επηγγειλατο — epēggeilato). Cf. the beatitude of Jesus in Matthew 5:3 for the poor in spirit.

Verse 6
But ye have dishonoured the poor man (υμεις δε ητιμασατε τον πτωχον — humeis de ētimasate ton ptōchon). First aorist active indicative of ατιμαζω — atimazō old verb from ατιμος — atimos dishonoured (Matthew 13:57). In the act of partiality pictured in James 2:3.

Oppress you (καταδυναστευουσιν υμων — katadunasteuousin humōn). Not very common compound (καταδυναστευω — katadunasteuō present active indicative, from κατα — kata and δυναστης — dunastēs potentate, Luke 1:52), used of the devil in Acts 10:38 (only other N.T. example). Examples in papyri of harsh treatment by men in authority. Already poor Christians are feeling pressure from rich Jews as overlords.

Drag you (ελκουσιν υμας — helkousin humas). Old and vigorous word for violent treatment, as of Paul in Acts 16:19; Acts 21:30. Cf. such violence in Luke 12:58; Acts 8:3.

Before the judgment-seats (εις κριτηρια — eis kritēria). “To courts of justice” as in 1 Corinthians 6:2, 1 Corinthians 6:4 (only other N.T. examples). Common in the papyri in this sense. From κρινω — krinō to judge, κριτης — kritēs (judge), place where judgment is given.

Verse 7
Blaspheme (βλασπημουσιν — blasphēmousin). Present active indicative of common verb βλασπημεω — blasphēmeō (from βλασπημος — blasphēmos speaking evil, βλαχ — blax or βλαπτω — blaptō and πημη — phēmē), as in Luke 22:65.

The honourable name (το καλον ονομα — to kalon onoma). “The beautiful name.”

By the which ye were called (το επικλητεν επ υμας — to epiklēthen eph' humās). “The one called upon you” (first aorist passive articular participle of επικαλεω — epikaleō to put a name upon, to give a surname to, as Acts 10:18). What name is that? Almost certainly the name of Christ as we see it in Acts 11:26; Acts 26:28; 1 Peter 4:14, 1 Peter 4:16. It was blasphemy to speak against Christ as some Jews and Gentiles were doing (Acts 13:45; Acts 18:6; Acts 26:11; 1 Corinthians 12:3; 1 Timothy 1:13). Cf. Acts 15:17.

Verse 8
Howbeit (μεντοι — mentoi). Probably not adversative here, but simply confirmatory, “if now,” “if indeed,” “if really.” Common in Xenophon in this sense. See the contrast (δε — de) in James 2:9.

If ye fulfil (ει τελειτε — ei teleite). Condition of first class, assumed as true with ει — ei and present active indicative of τελεω — teleō old verb, to bring to completion, occurring in Romans 2:27 also with νομος — nomos (law). Jesus used πληροω — plēroō in Matthew 4:17. James has τηρεω — tēreō in James 2:10.

The royal law (νομον βασιλικον — nomon basilikon). Old adjective for royal, regal (from βασιλευς — basileus king), as of an officer (John 4:46). But why applied to νομος — nomos The Romans had a phrase, lex regia, which came from the king when they had kings. The absence of the article is common with νομος — nomos (James 4:11). It can mean a law fit to guide a king, or such as a king would choose, or even the king of laws. Jesus had said that on the law of love hang all the law and the prophets (Matthew 22:40), and he had given the Golden Rule as the substance of the Law and the prophets (Matthew 7:12). This is probably the royal law which is violated by partiality (James 2:3). It is in accord with the Scripture quoted here (Leviticus 19:18) and ratified by Jesus (Luke 10:28).

Verse 9
But if ye have respect of persons (ει δε προσωπολημπτειτε — ei de prosōpolēmpteite). Condition of first class by contrast with that in James 2:8. For this verb (present active indicative), formed from προσωπον λαμβανω — prosōpon lambanō here alone in the N.T., see in James 2:1. A direct reference to the partiality there pictured.

Ye commit sin (αμαρτιαν εργαζεστε — hamartian ergazesthe). “Ye work a sin.” A serious charge, apparently, for what was regarded as a trifling fault. See Matthew 7:23, οι εργαζομενοι την ανομιαν — hoi ergazomenoi tēn anomian (ye that work iniquity), an apparent reminiscence of the words of Jesus there (from Psalm 6:8).

Being convicted (ελεγχομενοι — elegchomenoi). Present passive participle of ελεγχω — elegchō to convict by proof of guilt (John 3:20; John 8:9, John 8:46; 1 Corinthians 14:24).

As transgressors (ως παραβαται — hōs parabatai). For this word from παραβαινω — parabainō to step across, to transgress, see Galatians 2:18; Romans 2:25, Romans 2:27. See this very sin of partiality condemned in Leviticus 19:15; Deuteronomy 1:17; Deuteronomy 16:19. To the law and to the testimony.

Verse 10
Whosoever shall keep (οστις τηρησηι — hostis tērēsēi). Indefinite relative clause with οστις — hostis and aorist active subjunctive of τηρεω — tēreō old verb, to guard (from τηρος — tēros guarding), as in Matthew 27:36, without αν — an (though often used, but only one example of modal εαναν — ean=αν — an in James, viz., James 4:4). This modal εαν — an (πταισηι δε εν ενι — ean) merely interprets the sentence as either more indefinite or more definite (Robertson, Grammar, p. 957f.).

And yet stumble in one point (πταιω — ptaisēi de en heni). First aorist active subjunctive also of γεγονεν — ptaiō old verb, to trip, as in James 3:2; Romans 11:11. “It is incipient falling” (Hort).

He is become (γινομαι — gegonen). Second perfect indicative of παντων ενοχος — ginomai “he has become” by that one stumble.

Guilty of all (ενοχος — pantōn enochos). Genitive of the crime with ενεχω — enochos old adjective from ολον τον νομον — enechō (to hold on or in), held in, as in Mark 3:29. This is law. To be a lawbreaker one does not have to violate all the laws, but he must keep all the law (holon ton nomon) to be a law-abiding citizen, even laws that one does not like. See Matthew 5:18. for this same principle. There is Talmudic parallel: “If a man do all, but omit one, he is guilty for all and each.” This is a pertinent principle also for those who try to save themselves. But James is urging obedience to all God‘s laws.

Verse 11
He that said (ο ειπων — ho eipōn) - said also (ειπεν και — eipen kai). The unity of the law lies in the Lawgiver who spoke both prohibitions (μη — mē and the aorist active subjunctive in each one, μοιχευσηισ πονευσηις — moicheusēisου — phoneusēis). The order here is that of B in Exod 20 (Luke 18:20; Romans 13:9), but not in Matthew 5:21, Matthew 5:27 (with ει δε ου μοιχευεισ πονευεις δε — ou and future indicative).

Now if thou dost not commit adultery, but killest (ου — ei de ou moicheueisμη — phoneueis de). Condition of first class with δε — ou (not ει μη — mē) because of the contrast with ου — de whereas παραβατης νομου — ei mē would mean “unless,” a different idea. So ou in James 1:23.

A transgressor of the law (parabatēs nomou) as in James 2:9. Murder springs out of anger (Matthew 5:21-26). People free from fleshly sins have often “made their condemnation of fleshly sins an excuse for indulgence towards spiritual sins” (Hort).

Verse 12
So speak ye, and so do (ουτως λαλειτε και ουτως ποιειτε — houtōs laleite kai houtōs poieite). Present active imperatives as a habit. For the combination see James 1:19-21 contrasted with James 1:22-25, and James 1:26 with James 1:27.

By a law of liberty (δια νομου ελευτεριας — dia nomou eleutherias). The law pictured in James 1:25, but law, after all, not individual caprice of “personal liberty.” See Romans 2:12 for this same use of δια — dia with κρινω — krinō in the sense of accompaniment as in Romans 2:27; Romans 4:11; Romans 14:20. “Under the law of liberty.”

Verse 13
Without mercy (ανελεος — aneleos). Found here only save a doubtful papyrus example (ανελεως — aneleōs) for the vernacular ανιλεως — anileōs and the Attic ανηλεης — anēleēs For this principle of requital see Matthew 5:7; Matthew 6:14; Matthew 7:1.; Matthew 18:33.

Glorieth against (κατακαυχαται — katakauchātai). Present middle indicative of the old compound verb κατακαυχαομαι — katakauchaomai to exult over (down), in N.T. only here, James 3:14; Romans 11:18. Only mercy can triumph over justice with God and men. “Mercy is clothed with the divine glory and stands by the throne of God” (Chrysostom). See Romans 8:31-39; Matthew 9:13; Matthew 12:7.

Verse 14
What doth it profit? (τι οπελοσ — ti ophelos̱). Rhetorical question, almost of impatience. Old word from οπελλω — ophellō to increase, in N.T. only here, James 2:16; 1 Corinthians 15:32. “Τι οπελος — Ti ophelos was a common expression in the vivacious style of a moral diatribe” (Ropes).

If a man say (εαν λεγηι τις — ean legēi tis). Condition of third class with εαν — ean and the present active subjunctive of λεγω — legō “if one keep on saying.”

He hath faith (πιστιν εχειν — pistin echein). Infinitive in indirect assertion after λεγηι — legēi have not works (εργα δε μη εχηι — erga de mē echēi). Third-class condition continued, “but keeps on not having (μη — mē and present active subjunctive εχηι — echēi) works.” It is the spurious claim to faith that James here condemns.

Can that faith save him? (μη δυναται η πιστις σωσαι αυτον — mē dunatai hē pistis sōsai autoṉ). Negative answer expected (μη — mē). Effective aorist active infinitive σωσαι — sōsai (from σωζω — sōzō). The article η — hē here is almost demonstrative in force as it is in origin, referring to the claim of faith without works just made.

Verse 15
If a brother or sister be naked (εαν αδελπος η αδελπη γυμνοι υπαρχωσιν — ean adelphos ē adelphē gumnoi huparchōsin). Condition again of third class (supposable case) with εαν — ean and present active subjunctive of υπαρχω — huparchō to exist, in the plural though η — ē (or) is used and not και — kai (and). Hence γυμνοι — gumnoi is masculine plural in the predicate nominative. It does not here mean absolutely naked, but without sufficient clothing as in Matthew 25:36.; John 21:7; Acts 19:16.

In lack of daily food (λειπομενοι της επημερου τροπης — leipomenoi tēs ephēmerou trophēs). Present passive participle of λειπω — leipō and ablative case τροπης — trophēs like λειπεται σοπιας — leipetai sophias (James 1:5). The old adjective επημερος — ephēmeros (ο επι ημεραν ων — ho epi hēmeran ōn that which is for a day) occurs here only in the N.T., though επημερια — ephēmeria (daily routine) is found in Luke 1:5, Luke 1:8. This phrase occurs in Diodorus, but not in lxx.

Verse 16
And one of you say unto them (ειπηι δε τις αυτοις εχ υμων — eipēi de tis autois ex humōn). Third-class condition again continued from James 2:15 with second aorist active subjunctive ειπηι — eipēi in peace (υπαγετε εν ειρηνηι — hupagete en eirēnēi). Present active imperative of υπαγω — hupagō Common Jewish farewell (Judges 18:6; 1 Samuel 1:17; 1 Samuel 20:42; 2 Samuel 15:9). Used by Jesus (Mark 5:34; Luke 7:50).

Be ye warmed and filled (τερμαινεστε και χορταζεστε — thermainesthe kai chortazesthe). Present imperative either middle (direct) or passive. We have τερμαινομαι — thermainomai as a direct middle in John 18:18 (were warming themselves) and that makes good sense here: “Warm yourselves.” Χορταζω — Chortazō was originally used for pasturing cattle, but came to be used of men also as here. “Feed yourselves” (if middle, as is likely). Instead of warm clothes and satisfying food they get only empty words to look out for themselves.

And yet ye give not (μη δωτε δε — mē dōte de). Third-class condition with δε — de (and yet) and μη — mē and the second aorist active subjunctive of διδωμι — didōmi to give, cold deeds with warm words.

The things needful to the body (τα επιτηδεια του σωματος — ta epitēdeia tou sōmatos). “The necessities of the body” (the necessaries of life). Old adjective from adverb επιτηδες — epitēdes (enough), only here in N.T.

What doth it profit? (τι οπελοσ — ti ophelos̱). As in James 2:14 and here the conclusion (apodosis) of the long condition begun in James 2:15.

Verse 17
If it have not works (εαν μη εχηι εργα — ean mē echēi erga). Another condition of the third class with εαν — ean and μη — mē and the present active subjunctive of εχω — echō “if it keep on not having works.”

In itself (κατ εαυτην — kath' heautēn). In and of itself (according to itself), inwardly and outwardly dead (νεκρα — nekra). Same idiom in Acts 28:16; Romans 14:22. It is a dead faith.

Verse 18
Yea, a man will say (αλλ ερει τις — all' erei tis). Future active of ειπον — eipon But αλλ — all' here is almost certainly adversative (But some one will say), not confirmatory. James introduces an imaginary objector who speaks one sentence: “Thou hast faith and I have works” (Συ πιστιν εχεις καγω εργα εχω — Su pistin echeis kagō erga echō). Then James answers this objector. The objector can be regarded as asking a short question: “Hast thou faith?” In that case James replies: “I have works also.”

Show me thy faith apart from thy works (δειχον μοι την πιστιν σου χωρις των εργων — deixon moi tēn pistin sou chōris tōn ergōn). This is the reply of James to the objector. First aorist active imperative of δεικνυμι — deiknumi tense of urgency. The point lies in χωρις — chōris which means not “without,” but “apart from,” as in Hebrews 11:6 (with the ablative case), “the works that properly belong to it and should characterise it” (Hort). James challenges the objector to do this.

And I by my works will shew thee my faith (καγω σοι δειχω εκ των εργων μου την πιστιν — kagō soi deixō ek tōn ergōn mou tēn pistin). It is not faith or works, but proof of real faith (live faith vs. dead faith). The mere profession of faith with no works or profession of faith shown to be alive by works. This is the alternative clearly stated. Note πιστιν — pistin (faith) in both cases. James is not here discussing “works” (ceremonial works) as a means of salvation as Paul in Gal 3; Rom 4, but works as proof of faith.

Verse 19
Thou believest that God is one (συ πιστευεις οτι εις τεος εστιν — su pisteueis hoti heis theos estin). James goes on with his reply and takes up mere creed apart from works, belief that God exists (there is one God), a fundamental doctrine, but that is not belief or trust in God. It may be mere creed.

Thou doest well (καλως ποιεις — kalōs poieis). That is good as far as it goes, which is not far.

The demons also believe (και τα δαιμονια πιστευουσιν — kai ta daimonia pisteuousin). They go that far (the same verb πιστευω — pisteuō). They never doubt the fact of God‘s existence.

And shudder (και πρισσουσιν — kai phrissousin). Present active indicative of πρισσω — phrissō old onomatopoetic verb to bristle up, to shudder, only here in N.T. Like Latin horreo (horror, standing of the hair on end with terror). The demons do more than believe a fact. They shudder at it.

Verse 20
But wilt thou know? (τελεις δε γνωναι — theleis de gnōnai̇). “But dost thou wish to know?” Ingressive aorist active infinitive of γινοσκω — ginoskō (come to know). James here introduces a new argument like Romans 13:3.

O vain man (ω αντρωπε κενε — ō anthrōpe kene). Goes on with the singular objector and demolishes him. For “empty” (deficient) Paul uses απρων — aphrōn (fool) in 1 Corinthians 15:36 and just αντρωπε — anthrōpe in Romans 2:1; Romans 9:20.

Barren (αργε — arge). See 2 Peter 1:8 (not idle nor unfruitful) and Matthew 12:36, but Hort urges “inactive” as the idea here, like money with no interest and land with no crops.

Verse 21
Justified by works (εχ εργων εδικαιωτη — ex ergōn edikaiōthē). First aorist passive indicative of δικαιοω — dikaioō (see Galatians and Romans for this verb, to declare righteous, to set right) in a question with ουκ — ouk expecting an affirmative answer. This is the phrase that is often held to be flatly opposed to Paul‘s statement in Romans 4:1-5, where Paul pointedly says that it was the faith of Abraham (Romans 4:9) that was reckoned to Abraham for righteousness, not his works. But Paul is talking about the faith of Abraham before his circumcision (Romans 4:10) as the basis of his being set right with God, which faith is symbolized in the circumcision. James makes plain his meaning also.

In that he offered up Isaac his son upon the altar (ανενεγκας Ισαακ τον υιον αυτου επι το τυσιαστηριον — anenegkas Isaak ton huion autou epi to thusiastērion). They use the same words, but they are talking of different acts. James points to the offering (ανενεγκας — anenegkas second aorist - with first aorist ending - active participle of αναπερω — anapherō) of Isaac on the altar (Genesis 22:16.) as proof of the faith that Abraham already had. Paul discusses Abraham‘s faith as the basis of his justification, that and not his circumcision. There is no contradiction at all between James and Paul. Neither is answering the other. Paul may or may not have seen the Epistle of James, who stood by him loyally in the Conference in Jerusalem (Acts 15; Gal 2).

Verse 22
Thou seest (βλεπεις — blepeis). Obvious enough with any eyes to see. This may be a question, seest thou?

Wrought with (συνηργει — sunērgei). Imperfect active of συνεργεω — sunergeō old verb for which see Romans 8:28. Followed by associative-instrumental case εργοις — ergois Faith cooperated with the deed of offering up Isaac.

Was made perfect (ετελειωτη — eteleiōthē). First aorist passive indicative of τελειοω — teleioō to carry to the end, to complete like love in 1 John 4:18. See James 1:4 for τελειον εργον — teleion ergon f0).

Verse 23
Was fulfilled (επληρωτη — eplērōthē). First aorist passive indicative of πληροω — plēroō the usual verb for fulfilling Scripture. So James quotes Genesis 15:6 as proving his point in James 2:21 that Abraham had works with his faith, the very same passage that Paul quotes in Romans 4:3 to show that Abraham‘s faith preceded his circumcision and was the basis of his justification. And both James and Paul are right, each to illustrate a different point.

And he was called the friend of God (και πιλος τεου εκλητη — kai philos theou eklēthē). First aorist passive indicative of καληο — kalēo Not a part of the Scripture quoted. Philo calls Abraham the friend of God and see Jubilees 19:9; 30:20. The Arabs today speak of Abraham as God‘s friend. It was evidently a common description before James used it, as in Isaiah 41:8; 2 Chronicles 20:7.

Verse 24
Ye see (ορατε — horāte). Present indicative active of οραω — horaō Now he uses the plural again as in James 2:14.

Is justified (δικαιουται — dikaioutai). Present passive indicative of δικαιοω — dikaioō here not “is made righteous,” but “is shown to be righteous.” James is discussing the proof of faith, not the initial act of being set right with God (Paul‘s idea in Romans 4:1-10).

And not only by faith (και ουκ εκ πιστεως μονον — kai ouk ek pisteōs monon). This phrase clears up the meaning of James. Faith (live faith) is what we must all have (James 2:18), only it must shew itself also in deeds as Abraham‘s did.

Verse 25
Rahab the harlot (ααβ η πορνη — Raab hē pornē). Her vicious life she left behind, but the name clung to her always. For our purposes the argument of James may seem stronger without the example of Rahab (Josh 2:1-21; Joshua 6:17; Joshua 6:22-25; Matthew 1:5; Hebrews 11:31). It is even said in Jewish Midrash that Rahab married Joshua and became an ancestor of Jeremiah and Ezekiel.

In that she received (υποδεχαμενη — hupodexamenē). First aorist middle participle of υποδεχομαι — hupodechomai to welcome.

The messengers (τους αγγελους — tous aggelous). Original meaning of αγγελος — aggelos (Matthew 11:10). In Hebrews 11:31 we have κατασκοπους — kataskopous (spies, scouts).

Sent out (εκβαλουσα — ekbalousa). Second aorist active participle of εκβαλλω — ekballō to hurl out.

Another way (ετεραι οδωι — heterāi hodōi). “By another way” (instrumental case), by a window instead of a door (Joshua 2:15.).

Verse 26
Apart from the spirit (χωρις πνευματος — chōris pneumatos). “Apart from breath” (the breath of life). It is not easy to tell when one is dead, but the absence of a sign of breath on a glass before the mouth and nose is proof of death. Startling picture of dead faith in our churches and church members with only a name to live (Revelation 3:2).

03 Chapter 3 
Verse 1
Be not many teachers (μη πολλοι διδασκαλοι γινεστε — mē polloi didaskaloi ginesthe). Prohibition with μη — mē and present middle imperative of γινομαι — ginomai “Stop becoming many teachers” (so many of you). There is thus a clear complaint that too many of the Jewish Christians were attempting to teach what they did not clearly comprehend. There was a call for wise teachers (James 2:13.), not for foolish ones. This soon became an acute question, as one can see in 1 Cor. 12 to chapter 14. They were not all teachers (1 Corinthians 12:28.; 1 Corinthians 14:26). The teacher is here treated as the wise man (James 3:13-18) as he ought to be. The rabbi was the teacher (Matthew 23:7.; John 1:38; John 3:10; John 20:16). Teachers occupied an honourable position among the Christians (Ephesians 4:11; Acts 13:1). James counts himself a teacher (we shall receive, James 3:1) and this discussion is linked on with James 1:19-27. Teachers are necessary, but incompetent and unworthy ones do much harm.

Heavier judgment (μειζον κριμα — meizon krima). “Greater sentence.” See Mark 12:40; Luke 20:47 for περρισοτερον κριμα — perrisoteron krima (the sentence from the judge, Romans 13:2). The reason is obvious. The pretence of knowledge adds to the teacher‘s responsibility and condemnation.

Verse 2
In many things (πολλα — polla). Accusative neuter plural either cognate with πταιομεν — ptaiomen or accusative of general reference. On πταιομεν — ptaiomen (stumble) see note on James 2:10. James includes himself in this list of stumblers.

If not (ειου — ei̇ou). Condition of first class with ου — ou (not μη — mē) negativing the verb πταιει — ptaiei word (εν λογωι — en logōi). In speech. The teacher uses his tongue constantly and so is in particular peril on this score.

The same (ουτος — houtos). “This one” (not ο αυτος — ho autos the same).

A perfect man (τελειος ανηρ — teleios anēr). “A perfect husband” also, for ανηρ — anēr is husband as well as man in distinction from woman (γυνη — gunē). The wife is at liberty to test her husband by this rule of the tongue.

To bridle the whole body also (χαλιναγωγησαι και ολον το σωμα — chalinagōgēsai kai holon to sōma). See note on James 1:26 for this rare verb applied to the tongue (γλωσσαν — glōssan). Here the same metaphor is used and shown to apply to the whole body as horses are led by the mouth. The man follows his own mouth whether he controls the bridle therein (James 1:26) or someone else holds the reins. James apparently means that the man who bridles his tongue does not stumble in speech and is able also to control his whole body with all its passions. See Titus 1:11 about stopping people‘s mouths (επιστομιζω — epistomizō).

Verse 3
If we put (ει βαλλομεν — ei ballomen). Condition of the first class assumed as true.

The horses‘ bridles (των ιππων τους χαλινους — tōn hippōn tous chalinous). ιππων — Hippōn (genitive plural of ιππος — hippos horse, old word, in N.T. only here except in the Apocalypse), put first because the first of the several illustrations of the power and the peril of the tongue. This is the only N.T. example of χαλινος — chalinos old word for bridle (from χαλαω — chalaō to slacken, let down), except Revelation 14:20.

That they may obey us (εις το πειτεσται αυτους ημιν — eis to peithesthai autous hēmin). Present middle infinitive of πειτω — peithō with εις το — eis to as a purpose clause with the dative ημιν — hēmin after πειτεσται — peithesthai and αυτους — autous the accusative of general reference.

We turn about (μεταγομεν — metagomen). Present active indicative of μεταγω — metagō late compound to change the direction (μετα — meta αγω — agō), to guide, in N.T. only here and James 3:4. The body of the horse follows his mouth, guided by the bridle.

Verse 4
The ships also (και τα πλοια — kai ta ploia). Old word from πλεω — pleō to sail (Matthew 4:21). Another metaphor like “horses” (ιπποι — hippoi). “There is more imagery drawn from mere natural phenomena in the one short Epistle of James than in all St. Paul‘s epistles put together” (Howson).

Though they are so great (τηλικαυτα οντα — tēlikauta onta). Concessive participle of ειμι — eimi The quantitative pronoun τηλικουτος — tēlikoutos occurs in the N.T. only here, 2 Corinthians 1:10; Hebrews 2:3; Revelation 16:18. If James had only seen the modern mammoth ships. But the ship on which Paul went to Malta carried 276 persons (Acts 27:37).

And are driven (και ελαυνομενα — kai elaunomena). Present passive participle of ελαυνω — elaunō old verb, in this sense (2 Peter 2:17) for rowing (Mark 6:48; John 6:19).

Rough (σκληρον — sklēron). Old adjective (from σκελλω — skellō to dry up), harsh, stiff, hard (Matthew 25:24).

Are yet turned (μεταγεται — metagetai). Present passive indicative of the same verb, μεταγω — metagō in James 3:3. James is fond of repeating words (James 1:13.; James 2:14, James 2:16; James 2:21, James 2:25).

By a very small rudder (υπο ελαχιστου πηδαλιου — hupo elachistou pēdaliou). For the use of υπο — hupo (under) with things see Luke 8:14; 2 Peter 2:7. There is possibly personification in the use of υπο — hupo for agency in James 1:14; James 2:9; Colossians 2:18. Πηδαλιου — Pēdaliou (from πηδον — pēdon the blade of an oar) is an old word, in N.T. only here and Acts 27:40. Ελαχιστου — Elachistou is the elative superlative as in 1 Corinthians 4:3 (from the Epic ελαχυς — elachus for μικρος — mikros).

The impulse (η ορμη — hē hormē). Old word for rapid, violent motion, here of the hand that worked the rudder, in N.T. only here and Acts 14:5 (rush or onset of the people).

Of the steersman (του ευτυνοντος — tou euthunontos). Present active genitive articular participle of ευτυνω — euthunō old verb, to make straight (from ευτυς — euthus straight, level, Mark 1:3), in N.T. only here and John 1:23. Used also of the shepherd, the charioteer, and today it would apply to the chauffeur. “The twin figure of the control of horse and of ship are frequently found together in later Greek writers” (Ropes). As in Plutarch and Philo.

Willeth (βουλεται — bouletai). Present middle indicative of βουλομαι — boulomai common verb to will. Here intention of the steersman lies back of the impact of the hand on the rudder.

Verse 5
A little member (μικρον μελος — mikron melos). Μελος — Melos is old and common word for members of the human body (1 Corinthians 12:12, etc.; Romans 6:13, etc.).

Boasteth great things (μεγαλα αυχει — megala auchei). Present active indicative of αυχεω — aucheō old verb, here only in N.T. The best MSS. here separate μεγαλα — megala from αυχεω — aucheō though μεγαλαυχεω — megalaucheō does occur in Aeschylus, Plato, etc. Μεγαλα — Megala is in contrast with μικρον — mikron much - how small (ηλικονηλικην — hēlikon- αναπτει — hēlikēn). The same relative form for two indirect questions together, “What-sized fire kindles what-sized forest?” For double interrogatives see Mark 15:24. The verb αναπτω — anaptei is present active indicative of υλην — anaptō to set fire to, to kindle (Luke 12:49, only other N.T. example except some MSS. in Acts 28:2). αναπτει — Hulēn is accusative case, object of anaptei and occurs here only in N.T., though old word for forest, wood. Forest fires were common in ancient times as now, and were usually caused by small sparks carelessly thrown.

Verse 6
The tongue is a fire (η γλωσσα πυρ — hē glōssa pur). So necessarily since there is no article with πυρ — pur (apparently same word as German feuer, Latin purus, English pure, fire). This metaphor of fire is applied to the tongue in Proverbs 16:27; Proverbs 26:18-22; Sirach 28:22.

The world of iniquity (ο κοσμος της αδικιας — ho kosmos tēs adikias). A difficult phrase, impossible to understand according to Ropes as it stands. If the comma is put after πυρ — pur instead of after αδικιας — adikias then the phrase may be the predicate with κατισταται — kathistatai (present passive indicative of κατιστημι — kathistēmi “is constituted,” or the present middle “presents itself”). Even so, κοσμος — kosmos remains a difficulty, whether it means the “ornament” (1 Peter 3:3) or “evil world” (James 1:27) or just “world” in the sense of widespread power for evil. The genitive αδικιας — adikias is probably descriptive (or qualitative). Clearly James means to say that the tongue can play havoc in the members of the human body.

Which defileth the whole body (η σπιλουσα ολον το σωμα — hē spilousa holon to sōma). Present active participle of σπιλοω — spiloō late Koiné, verb, to stain from σπιλος — spilos (spot, also late word, in N.T. only in Ephesians 5:27; 2 Peter 2:13), in N.T. only here and Judges 1:23. Cf. James 1:27 ασπιλον — aspilon (unspotted).

Setteth on fire (πλογιζουσα — phlogizousa). Present active participle of πλογιζω — phlogizō old verb, to set on fire, to ignite, from πλοχ — phlox (flame), in N.T. only in this verse. See αναπτει — anaptei (James 3:5).

The wheel of nature (τον τροχον γενεσεως — ton trochon geneseōs). Old word for wheel (from τρεχω — trechō to run), only here in N.T. “One of the hardest passages in the Bible” (Hort). To what does τροχον — trochon refer? For γενεσεως — geneseōs see note on James 1:23 apparently in the same sense. Vincent suggests “the wheel of birth” (cf. Matthew 1:1, Matthew 1:18). The ancient writers often use this same phrase (or κυκλος — kuklos cycle, in place of τροχος — trochos), but either in a physiological or a philosophical sense. James may have caught the metaphor from the current use, but certainly he has no such Orphic or Pythagorean doctrine of the transmigration of souls, “the unending round of death and rebirth” (Ropes). The wheel of life may be considered either in motion or standing still, though setting on fire implies motion. There is no reference to the zodiac.

And is set on fire by hell (και πλογιζομενη υπο γεεννης — kai phlogizomenē hupo gehennēs). Present passive participle of πλογιζω — phlogizō giving the continual source of the fire in the tongue. For the metaphor of fire with γεεννα — gehenna see Matthew 5:22.

Verse 7
Kind (πυσις — phusis). Old word from πυω — phuō order of nature (Romans 1:26), here of all animals and man, in 2 Peter 1:4 of God and redeemed men.

Of beasts (τηριων — thēriōn). Old word diminutive from τηρ — thēr and so “little beasts” originally, then wild animals in general (Mark 1:13), or quadrupeds as here. These four classes of animals come from Genesis 9:2.

Birds (πετεινων — peteinōn). Old word for flying animals (from πετομαι — petomai to word from ερπω — herpō to crawl (Latin serpo), hence serpents.

Things in the sea (εναλιων — enaliōn). Old adjective (εν αλς — enτε και — hals sea, salt) in the sea, here only in N.T. The four groups are put in two pairs here by the use of δαμαζεται — te kai with the first two and the second two. See a different classification in Acts 10:12; Acts 11:6.

Is tamed (δαμαζω — damazetai). Present passive indicative of δεδαμασται — damazō old verb kin to Latin dominus and English tame, in N.T. only in this passage and Mark 5:4. The present tense gives the general picture of the continuous process through the ages of man‘s lordship over the animals as stated in Genesis 1:28.

Hath been tamed (τηι πυσει τηι αντρωπινηι — dedamastai). Perfect passive indicative of the same verb, repeated to present the state of conquest in some cases (domestic animals, for instance).

By mankind (πυσις — tēi phusei tēi anthrōpinēi). Instrumental case with repeated article and repetition also of αντρωπινος — phusis “by the nature the human.” For anthrōpinos see Acts 17:25.

Verse 8
No one (ουδεις — oudeis). Especially his own tongue and by himself, but one has the help of the Holy Spirit.

A restless evil (ακαταστατον κακον — akatastaton kakon). Correct reading, not ακατασχετον — akatascheton for which see note on James 1:8. The tongue is evil when set on fire by hell, not evil necessarily.

Full of deadly poison (μεστη ιου τανατηπορου — mestē iou thanatēphorou). Feminine adjective agreeing with γλωσσα — glōssa not with κακον — kakon (neuter). Ιου — Iou (poison here, as in Romans 3:13, but rust in James 5:3, only N.T. examples), old word. Genitive case after μεστη — mestē (full of). Τανατηπορου — Thanatēphorou old compound adjective (from τανατος — thanatos death, περω — pherō to bear or bring), death-bringing. Here only in N.T. Like the restless death-bringing tongue of the asp before it strikes.

Verse 9
Therewith (εν αυτηι — en autēi). This instrumental use of εν — en is not merely Hebraistic, but appears in late Koiné writers (Moulton, Prol., pp. 11f., 61f.). See also Romans 15:6.

We bless (ευλογουμεν — eulogoumen). Present active indicative of ευλογεω — eulogeō old verb from ευλογος — eulogos (a good word, ευ λογος — euτον κυριον και πατερα — logos), as in Luke 1:64 of God. “This is the highest function of speech” (Hort).

The Lord and Father (καταρωμετα — ton kurion kai patera). Both terms applied to God.

Curse we (καταραομαι — katarōmetha). Present middle indicative of the old compound verb καταρα — kataraomai to curse (from τους κατ ομοιωσιν τεου γεγονοτας — katara a curse), as in Luke 6:28.

Which are made after the likeness of God (γινομαι — tous kath' homoiōsin theou gegonotas). Second perfect articular participle of ομοιωσις — ginomai and ομοιοω — homoiōsis old word from ομοιωμα — homoioō (to make like), making like, here only in N.T. (from Genesis 1:26; Genesis 9:6), the usual word being homoiōma resemblance (Philemon 2:7). It is this image of God which sets man above the beasts. Cf. 2 Corinthians 3:18.

Verse 10
Ought not (ου χρη — ou chrē). The only use of this old impersonal verb (from χραω — chraō) in the N.T. It is more like πρεπει — prepei (it is appropriate) than δει — dei (it is necessary). It is a moral incongruity for blessing and cursing to come out of the same mouth.

So to be (ουτως γινεσται — houtōs ginesthai). “So to keep on happening,” not just “to be,” present middle infinitive of γινομαι — ginomai f0).

Verse 11
The fountain (η πηγη — hē pēgē). Old word for spring (John 4:14).

Opening (οπης — opēs). Old word for fissure in the earth, in N.T. only here and Hebrews 11:38 (caves).

Send forth (βρυει — bruei). Present active indicative of βρυω — bruō old verb, to bubble up, to gush forth, here only in N.T. The use of μητι — mēti shows that a negative answer is expected in this rhetorical question.

The sweet and the bitter (το γλυκυ και το πικρον — to gluku kai to pikron). Cognate accusatives with βρυει — bruei Separate articles to distinguish sharply the two things. The neuter singular articular adjective is a common way of presenting a quality. Γλυκυς — Glukus is an old adjective (in N.T. only here and Revelation 10:9.), the opposite of πικρον — pikron (from old root, to cut, to prick), in N.T. only here and James 3:14 (sharp, harsh).

Verse 12
Can? (μη δυναται — mē dunatai̱). Negative answer expected. See the same metaphor in Matthew 7:16.

Fig-tree (συκη — sukē). Old and common word (Matthew 21:19.).

Figs (συκα — suka). Ripe fruit of η συκη — hē sukē (ελαιας — elaias). Elsewhere in the N.T. for olive-trees as Matthew 21:1.

Vine (αμπελος — ampelos). Old word (Matthew 26:29).

Salt water (αλυκον — halukon). Old adjective from αλς — hals (αλας — halas salt), here only in N.T.

Verse 13
Who (Τις — Tis). Rhetorical interrogative like Luke 11:11. Common in Paul and characteristic of the diatribe. James here returns to the standpoint of James 3:1 about many teachers. Speech and wisdom are both liable to abuse (1 Corinthians 1:5, 1 Corinthians 1:17; 2:1-3:20).

Wise and understanding (σοπος και επιστημων — sophos kai epistēmōn). Σοπος — Sophos is used for the practical teacher (James 3:1), επιστημων — epistēmōn (old word from επισταμαι — epistamai here only in N.T.) for an expert, a skilled and scientific person with a tone of superiority. In Deuteronomy 1:13, Deuteronomy 1:15; Deuteronomy 4:6, the two terms are practically synonyms.

Let him shew (δειχατω — deixatō). First aorist active imperative of δεικνυμι — deiknumi old verb to show. As about faith in James 2:18. Emphatic position of this verb.

By his good life (εκ της καλης αναστροπης — ek tēs kalēs anastrophēs). For this literary Koiné word from αναστρεπομαι — anastrephomai (walk, conduct) see Galatians 1:13. Actions speak louder than words even in the case of the professional wise man. Cf. 1 Peter 1:15.

In meekness of wisdom (εν πραυτητι σοπιας — en prautēti sophias). As in James 1:21 of the listener, so here of the teacher. Cf. Matthew 5:5; Matthew 11:29 and Zechariah 9:9 of King Messiah quoted in Matthew 21:5. Startling combination.

Verse 14
Bitter jealousy (ζηλον πικρον — zēlon pikron). ηλος — Zēlos occurs in N.T. in good sense (John 2:17) and bad sense (Acts 5:17). Pride of knowledge is evil (1 Corinthians 8:1) and leaves a bitter taste. See “root of bitterness” in Hebrews 12:14 (cf. Ephesians 4:31). This is a condition of the first class.

Faction (εριτιαν — erithian). Late word, from εριτος — erithos (hireling, from εριτευω — eritheuō to spin wool), a pushing forward for personal ends, partisanship, as in Philemon 1:16.

In your heart (εν τηι καρδιαι υμων — en tēi kardiāi humōn). The real fountain (πηγη — pēgē James 3:11).

Glory not (μη κατακαυχαστε — mē katakauchāsthe). Present middle imperative of κατακαυχαομαι — katakauchaomai for which see note on James 2:13. Wisdom is essential for the teacher. Boasting arrogance disproves the possession of wisdom.

Lie not against the truth (πσευδεστε κατα της αλητειας — pseudesthe kata tēs alētheias). Present middle imperative of πσευδομαι — pseudomai old verb, to play false, with μη — mē carried over. Lying against the truth is futile. By your conduct do not belie the truth which you teach; a solemn and needed lesson. Cf. Romans 1:18., Romans 2:18, Romans 2:20.

Verse 15
This wisdom (αυτη η σοπια — hautē hē sophia). All talk and disproved by the life, counterfeit wisdom, not real wisdom (James 1:5; James 3:17).

Coming down from above (κατερχομενη ανωτεν — katerchomenē anōthen). As in James 1:5, James 1:17. All true wisdom comes from God.

Earthly (επιγειος — epigeios). Old adjective, on earth (επι γη — epiπσυχικη — gē), as in John 3:12, then with earthly limitations (Philemon 3:19), as here.

Sensual (πσυχη — psuchikē). Old adjective, belonging to the δαιμονιωδης — psuchē the sensuous or animal life (1 Corinthians 2:14 and here).

Devilish (δαιμονιον — daimoniōdēs). Late adjective from daimonion (demon) and so demoniacal or demon-like, here only in N.T.

Verse 16
Confusion (ακαταστασια — akatastasia). Late word (from ακαταστατος — akatastatos), James 1:8; James 3:8), a state of disorder (1 Corinthians 14:33).

Vile (παυλον — phaulon). Kin to German faul, first slight, ordinary, then bad. The steps are cheap, paltry, evil. Opposed to αγατα — agatha (good) in John 5:39.

Verse 17
First pure (πρωτον μεν αγνη — prōton men hagnē). First in rank and time. αγνος — Hagnos is from the same root as αγιος — hagios (holy), old adjective, pure from fault, not half-good and half-bad, like that above.

Then peaceable (επειτα ειρηνικη — epeita eirēnikē). Old adjective from ειρηνη — eirēnē (peace), loving peace here, bringing peace in Hebrews 12:11 (only N.T. examples). But clearly great as peace is, purity (righteousness) comes before peace and peace at any price is not worth the having. Hence Jesus spurned the devil‘s peace of surrender.

Gentle (επιεικης — epieikēs). Old adjective (from εικος — eikos reasonable, fair), equitable (Philemon 4:5; 1 Peter 2:18). No English word renders it clearly.

Easy to be entreated (ευπειτης — eupeithēs). Old adjective (ευ πειτομαι — euελεους — peithomai), compliant, approachable. Only here in N.T.

Mercy (καρπων αγατων — eleous). Practical help (James 2:13, James 2:16).

Good fruits (Καλοι καρποι — karpōn agathōn). αδιακριτος — Kaloi karpoi in Matthew 7:17. Good deeds the fruit of righteousness (Philemon 1:11).

Without variance (διακρινω — adiakritos). Late verbal adjective (from alpha privative and διακρινομενος — diakrinō to distinguish). “Unhesitating,” not doubting (ανυποκριτος — diakrinomenos) like the man in James 1:6. Here only in N.T. This wisdom does not put a premium on doubt.

Without hypocrisy (υποκρινω — anupokritos). Late and rare verbal adjective (alpha privative and hupokrinō). Not hypocritical, sincere, unfeigned (Romans 12:9).

Verse 18
Is sown in peace (εν ειρηνηι σπειρεται — en eirēnēi speiretai). Present passive indicative of σπειρω — speirō to sow. The seed which bears the fruit is sown, but James catches up the metaphor of καρπος — karpos (fruit) from James 3:17. Only in peace is the fruit of righteousness found.

For them that make peace (τοις ποιουσιν ειρηνην — tois poiousin eirēnēn). Dative case of the articular participle of ποιεω — poieō See Ephesians 2:15 for this phrase (doing peace), and Colossians 1:20 for ειρηνοποιεω — eirēnopoieō of Christ, and Matthew 5:9 for ειρηνοποιοι — eirēnopoioi (peacemakers). Only those who act peaceably are entitled to peace.

04 Chapter 4 
Verse 1
Whence (ποτεν — pothen). This old interrogative adverb (here twice) asks for the origin of wars and fights. James is full of interrogatives, like all diatribes.

Wars (πολεμοι — polemoi) - fightings (μαχαι — machai).

War (πολεμος — polemos old word, Matthew 24:6) pictures the chronic state or campaign, while μαχη — machē (also old word, 2 Corinthians 7:5) presents the separate conflicts or battles in the war. So James covers the whole ground by using both words. The origin of a war or of any quarrel is sometimes hard to find, but James touches the sore spot here.

Of your pleasures (εκ των ηδονων υμων — ek tōn hēdonōn humōn). Old word from ηδομαι — hēdomai Ablative case here after εκ — ek “out of your sinful, sensual lusts,” the desire to get what one does not have and greatly desires.

That war (των στρατευομενων — tōn strateuomenōn). Present middle articular participle (ablative case agreeing with ηδονων — hēdonōn) of στρατευω — strateuō to carry on a campaign, here as in 1 Peter 2:11 of the passions in the human body. James seems to be addressing nominal Christians, “among you” (εν υμιν — en humin). Modern church disturbances are old enough in practice.

Verse 2
Ye lust (επιτυμειτε — epithumeite). Present active indicative of επιτυμεω — epithumeō old word (from επι τυμος — epiπονευετε και ζηλουτε — thumos yearning passion for), not necessarily evil as clearly not in Luke 22:15 of Christ, but usually so in the N.T., as here. Coveting what a man or nation does not have is the cause of war according to James.

Ye kill and covet (πονευω — phoneuete kai zēloute). Present active indicatives of πονευς — phoneuō (old verb from ζηλοω — phoneus murderer) and πονευετε — zēloō to desire hotly to possess (1 Corinthians 12:31). It is possible (perhaps probable) that a full stop should come after επιτυχειν — phoneuete (ye kill) as the result of lusting and not having. Then we have the second situation: “Ye covet and cannot obtain (επιτυγχανω — epituchein second aorist active infinitive of πονευετε — epitugchanō), and (as a result) ye fight and war.” This punctuation makes better sense than any other and is in harmony with James 4:1. Thus also the anticlimax in ζηλουτε — phoneuete and ουκ εχετε δια το μη αιτεισται υμας — zēloute is avoided. Mayor makes the words a hendiadys, “ye murderously envy.”

Ye have not, because ye ask not (ουκ εχετε — ouk echete dia to mē aiteisthai humas). James refers again to δια — ouk echete (ye do not have) in James 4:2. Such sinful lusting will not obtain. “Make the service of God your supreme end, and then your desires will be such as God can fulfil in answer to your prayer” (Ropes). Cf. Matthew 6:31-33. The reason here is expressed by αιτεω — dia and the accusative of the articular present middle infinitive of υμας — aiteō used here of prayer to God as in Matthew 7:7. αιτειστε — Humās (you) is the accusative of general reference. Note the middle voice here as in αιτεω — aiteisthe in James 4:3. Mayor argues that the middle here, in contrast with the active, carries more the spirit of prayer, but Moulton (Prol., p. 160) regards the distinction between αιτεομαι — aiteō and aiteomai often “an extinct subtlety.”

Verse 3
Because ye ask amiss (διοτι κακως αιτειστε — dioti kakōs aiteisthe). Here the indirect middle does make sense, “ye ask for yourselves” and that is “evilly” or amiss (κακως — kakōs), as James explains.

That ye may spend it in your pleasures (ινα εν ταις ηδοναις υμων δαπανησητε — hina en tais hēdonais humōn dapanēsēte). Purpose clause with ινα — hina and the first aorist subjunctive of δαπαναω — dapanaō old verb from δαπανη — dapanē cost (Luke 14:28 only in N.T.), to squander (Luke 15:14). God does not hear prayers like this.

Verse 4
Ye adulteresses (μοιχαλιδες — moichalides). Μοιχοι και — Moichoi kai (ye adulterers) is spurious (Syrian text only). The feminine form here is a common late word from the masculine μοιχοι — moichoi It is not clear whether the word is to be taken literally here as in Romans 7:3, or figuratively for all unfaithful followers of Christ (like an unfaithful bride), as in 2 Corinthians 11:1.; Ephesians 5:24-28 (the Bride of Christ). Either view makes sense in this context, probably the literal view being more in harmony with the language of James 4:2. In that case James may include more than Christians in his view, though Paul talks plainly to church members about unchastity (Ephesians 5:3-5).

Enmity with God (εχτρα του τεου — echthra tou theou). Objective genitive τεου — theou with εχτρα — echthra (predicate and so without article), old word from εχτρος — echthros enemy (Romans 5:10), with εις τεον — eis theon (below and Romans 8:7).

Whosoever therefore would be (ος εαν ουν βουλητηι — hos ean oun boulēthēi). Indefinite relative clause with ος — hos and modal εαν — ean and the first aorist passive (deponent) subjunctive of βουλομαι — boulomai to will (purpose).

A friend of the world (πιλος του κοσμου — philos tou kosmou). Predicate nominative with infinitive ειναι — einai agreeing with ος — hos See note on James 2:23 for πιλος τεου — philos theou (friend of God).

Maketh himself (κατισταται — kathistatai). Present passive (not middle) indicative as in James 3:6, “is constituted,” “is rendered.”

An enemy of God (εχτρος του τεου — echthros tou theou). Predicate nominative and anarthrous and objective genitive (τεου — theou).

Verse 5
The Scripture (η γραπη — hē graphē). Personification as in Galatians 3:8; James 2:23. But no O.T. passage is precisely like this, though it is “a poetical rendering” (Ropes) of Exodus 20:5. The general thought occurs also in Genesis 6:3-5; Isaiah 63:8-16, etc. Paul has the same idea also (Galatians 5:17, Galatians 5:21; Romans 8:6, Romans 8:8). It is possible that the reference is really to the quotation in James 4:6 from Proverbs 3:34 and treating all before as a parenthesis. There is no way to decide positively.

In vain (κενως — kenōs). Old adverb (Aristotle) from κενως — kenōs (James 2:20), here alone in N.T. “Emptily,” not meaning what it says.

Made to dwell (κατωικισεν — katōikisen). First aorist active of κατοικιζω — katoikizō old verb, to give a dwelling to, only here in N.T.

Long unto envying (προς πτονον επιποτει — pros phthonon epipothei). A difficult phrase. Some even take προς πτονον — pros phthonon with λεγει — legei rather than with επιποτει — epipothei as it naturally does go, meaning “jealously.” But even so, with God presented as a jealous lover, does το πνευμα — to pneuma refer to the Holy Spirit as the subject of επιποτει — epipothei or to man‘s spirit as the object of επιποτει — epipothei Probably the former and επιποτει — epipothei then means to yearn after in the good sense as in Philemon 1:8.

Verse 6
More grace (μειζονα χαριν — meizona charin). “Greater grace.” Greater than what? “Greater grace in view of the greater requirement” (Ropes), like Romans 5:20. God does this.

Wherefore (διο — dio). To prove this point James quotes Proverbs 3:34.

God resisteth the proud (ο τεος υπερηπανοις αντιτασσεται — ho theos huperēphanois antitassetai). Present middle (direct) indicative of αντιτασσω — antitassō old military term, to range in battle against, with dative case (Romans 13:2) as in James 5:6. υπερηπανοις — Huperēphanois (υπερ παινομαι — huperταπεινοις δε διδωσιν χαριν — phainomai) is like our vernacular “stuck-up folks” (Romans 1:30), “haughty persons.”

But giveth grace to the humble (tapeinois de didōsin charin). Anarthrous adjective again, “to humble or lowly persons,” for which word see James 1:9. Cf. James 2:5-7; James 5:1-6.

Verse 7
Be subject therefore unto God (υποταγητε ουν τωι τεωι — hupotagēte oun tōi theōi). Second aorist (ingressive) passive imperative of υποτασσω — hupotassō old verb, to range under (military term also). Same form in 1 Peter 2:23; 1 Peter 5:5. With the dative case τεωι — theōi (unto God). The aorist has the note of urgency in the imperative. Note the ten aorist imperatives in James 4:7-10 (υποταγητε αντιστητε εγγισατε καταρισατε αγνισατε ταλαιπωρησατε πεντησατε κλαυσατε μετατραπητω ταπεινωτητε — hupotagēteαντιστητε δε τωι διαβολωι — antistēteαντιστημι — eggisateδιαβολωι — katharisateπευχεται — hagnisateπευγω — talaipōrēsatepenthēsateklausatemetatrapētōtapeinōthēte).

But resist the devil (antistēte de tōi diabolōi). Second aorist (ingressive) active (intransitive) imperative of anthistēmi “take a stand against.” Dative case diabolōi Result of such a stand is that the devil will flee (pheuxetai future middle of pheugō). See 1 Peter 5:8.; Ephesians 6:11.; Luke 10:17.

Verse 8
Draw nigh to God (εγγισατε τωι τεωι — eggisate tōi theōi). First aorist active imperative of εγγιζω — eggizō late verb from εγγυς — eggus (near) as in Matthew 3:2. With dative case again of personal relation. The priests in the sanctuary drew nigh to God (Exodus 19:22), as we should now.

Cleanse your hands (καταρισατε χειρας — katharisate cheiras). First aorist active imperative of καταριζω — katharizō to cleanse, from dirt in a ritual sense (Exodus 30:19-21; Mark 7:3, Mark 7:19). Here it is figurative, as in Isaiah 1:16; Psalm 24:4. If we always had clean (from sin) hands and hearts?

Ye sinners (αμαρτωλοι — hamartōloi). A sharp term to strike the conscience, “a reproach meant to startle and sting” (Ropes).

Purify your hearts (αγνισατε καρδιας — hagnisate kardias). First aorist active imperative of αγνιζω — hagnizō old verb from αγνος — hagnos (James 3:17), ceremonially (Acts 21:24, Acts 21:26), but here morally as in 1 Peter 1:22; 1 John 3:3. Anarthrous use of καρδιας — kardias as of χειρας — cheiras (wash hands, purify hearts).

Ye double-minded (διπσυχοι — dipsuchoi). As in James 1:8.

Verse 9
Be afflicted (ταλαιπωρησατε — talaipōrēsate). First aorist active imperative ταλαιπωρεω — talaipōreō old verb from ταλαιπωρος — talaipōros (Romans 7:24), to endure toils, here only in N.T. Cf. ταλαιπωριαις — talaipōriais in James 5:1.

Mourn (πεντησατε — penthēsate). First aorist active imperative of πεντεω — pentheō old verb from πεντος — penthos (mourning, James 4:9), as in Matthew 5:4. Often in N.T. joined as here with κλαιω — klaiō to weep (Mark 16:10; Luke 6:25). A call to the godly sorrow spoken of in 2 Corinthians 7:10 (Mayor), like an O.T. prophet.

Weep (κλαυσατε — klausate). First aorist active imperative of κλαιω — klaiō (γελως — gelōs). Old word from Homer down, only here in N.T. as γελαω — gelaō to laugh (opposite of κλαιω — klaiō), in N.T. only in Luke 6:21, Luke 6:25, but καταγελαω — katagelaō in Luke 8:53 (Mark 5:40; Matthew 9:24).

Be turned (μετατραπητω — metatrapētō). Second aorist passive imperative of μετατρεπω — metatrepō old word, to turn about, to transmute, in Homer (not in Attic), here only in N.T.

Heaviness (κατηπειαν — katēpheian). Old word from κατηπης — katēphēs (of a downcast look, from κατα — kata παη — phaē eyes), hanging down of the eyes like the publican in Luke 18:13, here only in N.T.

Verse 10
Humble yourselves (ταπεινωτητε — tapeinōthēte). First aorist passive imperative of ταπεινοω — tapeinoō old verb from ταπεινος — tapeinos (James 1:9), as in Matthew 18:4. The passive here has almost the middle or reflexive sense. The middle voice was already giving way to the passive. See 1 Peter 5:6 for this same form with the same promise of exaltation.

He shall exalt you (υπσωσει υμας — hupsōsei humas). Future active indicative of υπσοω — hupsoō common verb from υπσος — hupsos (height), used by Jesus in contrast with ταπεινοω — tapeinoō as here (Matthew 23:12; Luke 14:11; Luke 18:14).

Verse 11
Speak not one against another (μη καταλαλειτε αλληλων — mē katalaleite allēlōn). Prohibition against such a habit or a command to quit doing it, with μη — mē and the present imperative of καταλαλεω — katalaleō old compound usually with the accusative in ancient Greek, in N.T. only with the genitive (here, 1 Peter 2:12; 1 Peter 3:16). Often harsh words about the absent. James returns to the subject of the tongue as he does again in James 5:12 (twice before, James 1:26; James 3:1-12).

Judgeth (κρινων — krinōn). In the sense of harsh judgment as in Matthew 7:1; Luke 6:37 (explained by καταδικαζω — katadikazō).

Not a doer of the law, but a judge (ουκ ποιητης νομου αλλα κριτης — ouk poiētēs nomoualla kritēs). This tone of superiority to law is here sharply condemned. James has in mind God‘s law, of course, but the point is the same for all laws under which we live. We cannot select the laws which we will obey unless some contravene God‘s law, and so our own conscience (Acts 4:20). Then we are willing to give our lives for our rebellion if need be.

Verse 12
One only (εις — heis). No “only” in the Greek, but εις — heis here excludes all others but God.

The lawgiver (ο νομοτετης — ho nomothetēs). Old compound (from νομοσ τιτημι — nomosνομοτετεω — tithēmi), only here in N.T. In Psalm 9:20. Cf. σωσαι — nomotheteō in Hebrews 7:11; Hebrews 8:6.

To save (σωζω — sōsai first aorist active infinitive of και απολεσαι — sōzō) and to destroy (απολλυμι — kai apolesai first aorist active infinitive of συ δε τις ει — apollumi to destroy). Cf. the picture of God‘s power in Matthew 10:28, a common idea in the O.T. (Deuteronomy 32:39; 1 Samuel 2:16; 2 Kings 5:7).

But who art thou? (συ — su de tis ei̱). Proleptic and emphatic position of τον πλησιον — su (thou) in this rhetorical question as in Romans 9:20; Romans 14:4.

Thy neighbour (ton plēsion). “The neighbour” as in James 2:8.

Verse 13
Go to now (αγε νυν — age nun). Interjectional use of αγε — age (from αγω — agō) as in James 5:1 (only N.T. instances) with a plural verb (οι λεγοντες — hoi legontes present active articular participle, ye that say) as is common in ancient Greek like ιδε νυν ηκουσατε — ide nun ēkousate (Matthew 26:65).

Today or tomorrow (σημερον η αυριον — sēmeron ē aurion). Correct text (Aleph B), not και — kai (and).

Into this city (εις τηνδε την πολιν — eis tēnde tēn polin). Old demonstrative οδε — hode rare in N.T. (Luke 10:39) save in neuter plural ταδε — tade (these things Acts 21:11). One would point out the city on the map (Mayor) as he made the proposal (we will go, πορευσομετα — poreusometha).

And spend a year there (και ποιησομεν εκει ενιαυτον — kai poiēsomen ekei eniauton). Another future (active of ποιεω — poieō). “We will do a year there.”

And trade (και εμπορευσομετα — kai emporeusometha). Future middle of εμπορευομαι — emporeuomai (εν πορευομαι — enεμπορος — poreuomai to go in), old verb from και κερδησομεν — emporos (a merchant or trader, a drummer, one going in and getting the trade, Matthew 13:45), a vivid picture of the Jewish merchants of the time.

And get gain (κερδαινω — kai kerdēsomen). Future (Ionic form) active of κερδος — kerdainō old verb from kerdos (gain, Philemon 1:21), as in Matthew 16:26.

Verse 14
Whereas ye know not (οιτινες ουκ επισταστε — hoitines ouk epistasthe). The longer relative οστις — hostis defines here more precisely (like Latin qui) οι λεγοντες — hoi legontes (ye who say) of James 4:13 in a causal sense, as in Acts 10:47, “who indeed do not know” (present middle indicative of επισταμαι — epistamai).

What shall be on the morrow (της αυριον — tēs aurion). Supply ημερας — hēmeras (day) after αυριον — aurion This is the reading of B (Westcott) “on the morrow” (genitive of time), but Aleph K L cursives have το της αυριον — to tēs aurion (“the matter of tomorrow”), while A P cursives have τα της αυριον — ta tēs aurion (“the things of tomorrow”). The sense is practically the same, though το της αυριον — to tēs aurion is likely correct.

What is your life? (ποια η ζωη υμων — poia hē zōē humōn). Thus Westcott and Hort punctuate it as an indirect question, not direct. Ποια — Poia is a qualitative interrogative (of what character).

As vapour (ατμις — atmis). This is the answer. Old word for mist (like ατμος — atmos from which our “atmosphere”), in N.T. only here and Acts 2:19 with καπνου — kapnou (vapour of smoke (from Joel 2:30).

For a little time (προς ολιγον — pros oligon). See same phrase in 1 Timothy 4:8, προς καιρον — pros kairon in Luke 8:13, προς ωραν — pros hōran in John 5:35.

That appeareth and then vanisheth away (παινομενη επειτα και απανιζομενη — phainomenē epeita kai aphanizomenē). Present middle participles agreeing with ατμις — atmis “appearing, then also disappearing,” with play on the two verbs (παινομαι απανιζω — phainomaiαπανης — aphanizō as in Matthew 6:19, from παν — aphanēs hidden Hebrews 4:13) with the same root παινω απανης — phan (phainōȧphaṅēs).

Verse 15
For that ye ought to say (αντι του λεγειν υμας — anti tou legein humās). “Instead of the saying as to you” (genitive of the articular infinitive with the preposition αντι — anti and the accusative of general reference with λεγειν — legein), “instead of your saying.”

If the Lord will (εαν ο κυριος τεληι — ean ho kurios thelēi). Condition of the third class with εαν — ean and the present active subjunctive (or first aorist active τελεσηι — thelesēi in some MSS). The proper attitude of mind (Acts 18:21; 1 Corinthians 4:19; 1 Corinthians 16:7; Romans 1:19; Philemon 2:19, Philemon 2:24; Hebrews 6:3), not to be uttered always in words like a charm. This Hellenistic formula was common among the ancient heathen, as today among modern Arabs like the Latin deo volente.

This or that (τουτο η εκεινο — touto ē ekeino). Applicable to every act.

Verse 16
In your vauntings (εν ταις αλαζονιαις υμων — en tais alazoniais humōn). Old word for braggart talk (from αλαζονευομαι — alazoneuomai to act the αλαζων — alazōn empty boaster Romans 1:30), common in Aristophanes, in N.T. only here and 1 John 2:16.

Glorying (καυχησις — kauchēsis). Act of glorying, late word from καυχαομαι — kauchaomai good if for Christ (1 Thessalonians 2:19), bad if for self as here.

Verse 17
To him that knoweth (ειδοτι — eidoti). Dative case of second perfect participle ειδως — eidōs (from οιδα — oida), and with the infinitive to know how, “to one knowing how.”

To do good (καλον ποιειν — kalon poiein). “To do a good deed.”

And doeth it not (και μη ποιουντι — kai mē poiounti). Dative again of the present active participle of ποιεω — poieō “and to one not doing it.” Cf. “not a doer” (James 1:23) and Matthew 7:26.

Sin (αμαρτια — hamartia). Unused knowledge of one‘s duty is sin, the sin of omission. Cf. Matthew 23:23.

05 Chapter 5 

Verse 1
Come now, ye rich (αγε νυν οι πλουσιοι — age nun hoi plousioi). Exclamatory interjection as in James 4:13. Direct address to the rich as a class as in 1 Timothy 6:17. Apparently here James has in mind the rich as a class, whether believer, as in James 1:10., or unbeliever, as in James 2:1., James 2:6. The plea here is not directly for reform, but a warning of certain judgment (James 5:1-6) and for Christians “a certain grim comfort in the hardships of poverty” (Ropes) in James 5:7-11.

Weep and howl (κλαυσατε ολολυζοντες — klausate ololuzontes). “Burst into weeping (ingressive aorist active imperative of κλαιω — klaiō as in James 4:9), howling with grief” (present active participle of the old onomatopoetic verb ολολυζω — ololuzō here only in N.T., like Latin ululare, with which compare αλαλαζω — alalazō in Matthew 5:38.

For your miseries (επι ταις ταλαιπωριαις υμων — epi tais talaipōriais humōn). Old word from ταλαιπωρος — talaipōros (Romans 7:24) and like ταλαιπωρεω — talaipōreō in James 4:9 (from τλαω — tlaō to endure and πωρος — pōros a callus).

That are coming upon you (ταις επερχομεναις — tais eperchomenais). Present middle participle of the old compound επερχομαι — eperchomai to come upon, used here in futuristic prophetic sense.

Verse 2
Riches (ο πλουτος — ho ploutos). Masculine singular, but occasionally neuter το πλουτος — to ploutos in nominative and accusative (2 Corinthians 8:2). Apparently πλεοτος — pleotos fulness (from πλεος — pleos full, πιμπλημι — pimplēmi to fill). “Wealth.”

Are corrupted (σεσηπεν — sesēpen). Second perfect active indicative of σηπω — sēpō (root σαπ — sap as in σαπρος — sapros rotten), to corrupt, to destroy, here intransitive “has rotted.” Only here in N.T. On the worthlessness of mere wealth see Matthew 6:19, Matthew 6:24.

Were moth-eaten (σητοβρωτα γεγονεν — sētobrōta gegonen). “Have become (second perfect indicative of γινομαι — ginomai singular number, though ιματια — himatia neuter plural, treated collectively) moth-eaten” (σητοβρωτα — sētobrōta late and rare compound from σης — sēs moth, Matthew 6:19. and βρωτος — brōtos verbal adjective of βιβρωσκω — bibrōskō to eat John 6:13. This compound found only here, Job 13:28, Sibyll. Orac. Proem. 64). Rich robes as heirlooms, but moth-eaten. Vivid picture. Witness the 250 “lost millionaires” in the United States in 1931 as compared with 1929. Riches have wings.

Verse 3
Are rusted (κατιωται — katiōtai). Perfect passive indicative (singular for χρυσος — chrusos and αργυρος — arguros are grouped as one) of κατιοω — katioō late verb (from ιος — ios rust) with perfective sense of κατα — kata to rust through (down to the bottom), found only here, Sir. 12:11, Epictetus (Diss. 4, 6, 14).

Rust (ιος — ios). Poison in James 3:8; Romans 3:13 (only N.T. examples of old word). Silver does corrode and gold will tarnish. Dioscorides (V.91) tells about gold being rusted by chemicals. Modern chemists can even transmute metals as the alchemists claimed.

For a testimony (εις μαρτυριον — eis marturion). Common idiom as in Matthew 8:4 (use of εις — eis with accusative in predicate).

Against you (υμιν — humin). Dative of disadvantage as in Mark 6:11 (εις μαρτυριον αυτοις — eis marturion autois) where in the parallel passage (Luke 9:5) we have εις μαρτυριον επ αυτους — eis marturion ep' autous “To you” will make sense, as in Matthew 8:4; Matthew 10:18, but “against” is the idea here as in Luke 21:13.

Shall eat (παγεται — phagetai). Future middle (late form from επαγον — ephagon) of defective verb εστιω — esthiō to eat.

Your flesh (τας σαρκας — tas sarkas). The plural is used for the fleshy parts of the body like pieces of flesh (Revelation 17:16; Revelation 19:18, Revelation 19:21). Rust eats like a canker, like cancer in the body.

As fire (ως πυρ — hōs pur). Editors differ here whether to connect this phrase with παγεται — phagetai just before (as Mayor), for fire eats up more rapidly than rust, or with the following, as Westcott and Hort and Ropes, that is the eternal fire of Gehenna which awaits them (Matthew 25:41; Mark 9:44). This interpretation makes a more vivid picture for ετησαυρισατε — ethēsaurisate (ye have laid up, first aorist active indicative of τησαυριζω — thēsaurizō Matthew 6:19 and see Proverbs 16:27), but it is more natural to take it with παγεται — phagetai f0).

Verse 4
The hire (ο μιστος — ho misthos). Old word for wages (Matthew 20:8).

Labourers (εργατων — ergatōn). Any one who works (εργαζομαι — ergazomai), especially agricultural workers (Matthew 9:37).

Who mowed (των αμησαντων — tōn amēsantōn). Genitive plural of the articular first aorist active participle of αμαω — amaō (from αμα — hama together), old verb, to gather together, to reap, here only in N.T.

Fields (χωρας — chōras). Estates or farms (Luke 12:16).

Which is of you kept back by fraud (ο απυστερημενος απ υμων — ho aphusterēmenos aph' humōn). Perfect passive articular participle of απυστερεω — aphustereō late compound (simplex υστερεω — hustereō common as Matthew 19:20), to be behindhand from, to fail of, to cause to withdraw, to defraud. Pitiful picture of earned wages kept back by rich Jews, old problem of capital and labour that is with us yet in acute form.

The cries (αι βοαι — hai boai). Old word from which βοαω — boaō comes (Matthew 3:3), here only in N.T. The stolen money “cries out” (κραζει — krazei), the workers cry out for vengeance.

That reaped (των τερισαντων — tōn therisantōn). Genitive plural of the articular participle first aorist active of τεριζω — therizō (old verb from τερος — theros summer, Matthew 24:32), to reap, to harvest while summer allows (Matthew 6:26).

Have entered (εισεληλυταν — eiselēluthan). Perfect active third person plural indicative of εισερχομαι — eiserchomai old and common compound, to go or come into. This late form is by analogy of the aorist for the usual form in ασι — ̇asi the Lord of Sabaoth (Κυριου Σαβαωτ — Kuriou Sabaōth). “Of the Lord of Hosts,” quotation from Isaiah 5:9 as in Romans 9:29, transliterating the Hebrew word for “Hosts,” an expression for the omnipotence of God like Παντοκρατωρ — Pantokratōr (Revelation 4:8). God hears the cries of the oppressed workmen even if the employers are deaf.

Verse 5
Ye have lived delicately (ετρυπησατε — etruphēsate). First aorist (constative, summary) active indicative of τρυπαω — truphaō old verb from τρυπη — truphē (luxurious living as in Luke 7:25, from τρυπτω — thruptō to break down, to enervate), to lead a soft life, only here in N.T.

Taken your pleasure (εσπαταλησατε — espatalēsate). First aorist (constative) active indicative of σπαταλαω — spatalaō late and rare verb to live voluptuously or wantonly (from σπαταλη — spatalē riotous living, wantonness, once as bracelet), in N.T. only here and 1 Timothy 5:6.

Ye have nourished (ετρεπσατε — ethrepsate). First aorist (constative) active indicative of τρεπω — trephō old verb, to feed, to fatten (Matthew 6:26). They are fattening themselves like sheep or oxen all unconscious of “the day of slaughter” (εν ημεραι σπαγης — en hēmerāi sphagēs definite without the article) ahead of them. For this use of σπαγης — sphagēs see Romans 8:36 (προβατα σπαγης — probata sphagēs sheep for the slaughter, σπαγη — sphagē from σπαζω — sphazō to slay), consummate sarcasm on the folly of sinful rich people.

Verse 6
Ye have condemned (κατεδικασατε — katedikasate). First aorist active indicative of καταδικαζω — katadikazō old verb (from καταδικη — katadikē condemnation, Acts 25:15). The rich controlled the courts of justice.

Ye have killed the righteous one (επονευσατε τον δικαιον — ephoneusate ton dikaion). First aorist active indicative of πονευω — phoneuō (James 2:11; James 4:2). “The righteous one” (των δικαιον — tōn dikaion) is the generic use of the singular with article for the class. There is probably no direct reference to one individual, though it does picture well the death of Christ and also the coming death of James himself, who was called the Just (Eus. H.E. ii. 23). Stephen (Acts 7:52) directly accuses the Sanhedrin with being betrayers and murderers (προδοται και πονεις — prodotai kai phoneis) of the righteous one (του δικαιου — tou dikaiou).

He doth not resist you (ουκ αντιτασσεται υμιν — ouk antitassetai humin). It is possible to treat this as a question. Present middle indicative of αντιτασσω — antitassō for which see James 4:6. Without a question the unresisting end of the victim (τον δικαιον — ton dikaion) is pictured. With a question (ουκ — ouk expecting an affirmative answer) God or Lord is the subject, with the final judgment in view. There is no way to decide definitely.

Verse 7
Be patient therefore (μακροτυμησατε ουν — makrothumēsate oun). A direct corollary (ουν — oun therefore) from the coming judgment on the wicked rich (James 5:1-6). First aorist (constative) active imperative of μακροτυμεω — makrothumeō late compound (Plutarch, lxx) from μακροτυμος — makrothumos (μακροσ τυμος — makrosυπομονη — thumos of long spirit, not losing heart), as in Matthew 18:26. The appeal is to the oppressed brethren. Catch your wind for a long race (long-tempered as opposed to short-tempered). On the exhortation to patience (υπομενω — hupomonē) see James 1:3., James 1:12 and repeated in James 5:11. They will need both submission (μακροτυμια — hupomenō James 5:11) and steadfastness (εως της παρουσιας — makrothumia James 5:10).

Until the coming of the Lord (ο γεωργος — heōs tēs parousias). The second coming of Christ he means, the regular phrase here and in James 5:8 for that idea (Matthew 24:3, Matthew 24:37, Matthew 24:39; 1 Thessalonians 2:19, etc.).

The husbandman (γη εργω — ho geōrgos). The worker in the ground (εκδεχεται — gēεκδεχομαι — ergō) as in Matthew 21:33.

Waiteth for (τιμιον — ekdechetai). Present middle indicative of τιμη — ekdechomai old verb for eager expectation as in Acts 17:16.

Precious (μακροτυμων επ αυτωι — timion). Old adjective from μακροτυμεω — timē (honor, price), dear to the farmer because of his toil for it. See 1 Peter 1:19.

Being patient over it (εως λαβηι — makrothumōn ep' autōi). Present active participle of εως — makrothumeō just used in the exhortation, picturing the farmer longing and hoping over his precious crop (cf. Luke 18:7 of God).

Until it receive (λαμβανω — heōs labēi). Temporal clause of the future with προμον και οπσιμον — heōs and the second aorist active subjunctive of υετον — lambanō vividly describing the farmer‘s hopes and patience.

The early and latter rain (προμος — prokai opsimon). The word for rain (πρω — hueton Acts 14:17) is absent from the best MSS. The adjective προμος — pro(from πρως — prōearly) occurs here only in N.T., though old in the form οπσιμον — proand οπσε — prōSee Deuteronomy 11:14; Jeremiah 5:24, etc. for these terms for the early rain in October or November for the germination of the grain, and the latter rain (opsimon from opse late, here only in N.T.) in April and May for maturing the grain.

Verse 8
Ye also (και υμεις — kai humeis). As well as the farmers.

Stablish (στηριχατε — stērixate). First aorist active imperative of στηριζω — stērizō old verb, (from στηριγχ — stērigx a support) to make stable, as in Luke 22:32; 1 Thessalonians 3:13.

Is at hand (ηγγικεν — ēggiken). Present perfect active indicative of εγγιζω — eggizō common verb, to draw near (from εγγυς — eggus), in James 4:8, for drawing near. Same form used by John in his preaching (Matthew 3:2). In 1 Peter 4:7 the same word appears to have an eschatological sense as apparently here. How “near” or “nigh” did James mean? Clearly, it could only be a hope, for Jesus had distinctly said that no one knew when he would return.

Verse 9
Murmur not (μη στεναζετε — mē stenazete). Prohibition with μη — mē and the present active imperative of στεναζω — stenazō old verb, to groan. “Stop groaning against one another,” as some were already doing in view of their troubles. In view of the hope of the Second Coming lift up your heads.

That ye be not judged (ινα μη κριτητε — hina mē krithēte). Negative purpose clause with ινα μη — hina mē and the first aorist passive subjunctive of κρινω — krinō As already indicated (James 2:12.; James 4:12) and repeated in James 5:12. Reminiscence of the words of Jesus in Matthew 7:1.

Standeth before the doors (προ των τυρων εστηκεν — pro tōn thurōn hestēken). Perfect active indicative of ιστημι — histēmi “is standing now.” Again like the language of Jesus in Matthew 24:33 (επι τυραις — epi thurais) and Mark 13:29. Jesus the Judge is pictured as ready to enter for the judgment.

Verse 10
For an example (υποδειγμα — hupodeigma). Late word for the old παραδειγμα — paradeigma from υποδεικνυμι — hupodeiknumi to copy under, to teach (Luke 6:47), here for copy to be imitated as in John 13:15, as a warning (Hebrews 4:11). Here predicate accusative with τους προπητας — tous prophētas (the prophets) as the direct object of λαβετε — labete (second aorist active imperative of λαμβανω — lambanō).

Of suffering (της κακοπατιας — tēs kakopathias). Old word from κακοπατης — kakopathēs (suffering evil, κακοπατεω — kakopatheō in James 5:13; 2 Timothy 2:3, 2 Timothy 2:9), here only in N.T.

Of patience (μακροτυμιας — makrothumias). Like μακροτυμεω — makrothumeō in James 5:7. See both μακροτυμια — makrothumia and υπομονη — hupomonē in 2 Corinthians 4:6; Colossians 1:11 (the one restraint from retaliating, the other not easily succumbing).

In the name of (εν τωι ονοματι — en tōi onomati). As in Jeremiah 20:9. With the authority of the Lord (Deissmann, Bible Studies, p. 198).

Verse 11
We call blessed (μακαριζομεν — makarizomen). Old word (present active indicative of μακαριζω — makarizō), from μακαριος — makarios (happy), in N.T. only here and Luke 1:48. “We felicitate.” As in James 1:3, James 1:12; Daniel 12:12.

Ye have heard (ηκουσατε — ēkousate). First aorist (constative) active indicative of ακουω — akouō As in Matthew 5:21, Matthew 5:27, Matthew 5:33, Matthew 5:38, Matthew 5:43. Ropes suggests in the synagogues.

Of Job (Ιωβ — Iōb). Job did complain, but he refused to renounce God (Job 1:21; Job 2:10; Job 13:15; Job 16:19; Job 19:25.). He had become a stock illustration of loyal endurance.

Ye have seen (ειδετε — eidete). Second aorist (constative) active indicative of οραω — horaō In Job‘s case.

The end of the Lord (το τελος κυριου — to telos kuriou). The conclusion wrought by the Lord in Job‘s case (Job 42:12).

Full of pity (πολυσπλαγχνος — polusplagchnos). Late and rare compound (πολυσ σπλαγχνον — polusοικτιρμων — splagchnon), only here in N.T. It occurs also in Hermas (Sim. v. 7. 4; Mand. iv, 3). “Very kind.”

Merciful (οικτειρω — oiktirmōn). Late and rare adjective (from oikteirō to pity), in N.T. only here and Luke 6:36.

Verse 12
Above all things (προ παντων — pro pantōn). No connection with what immediately precedes. Probably an allusion to the words of Jesus (Matthew 5:34-37). It is not out of place here. See the same phrase in 1 Peter 4:8. Robinson (Ephesians, p. 279) cites like examples from the papyri at the close of letters. Here it means “But especially” (Ropes).

Swear not (μη ομνυετε — mē omnuete). Prohibition of the habit (or to quit doing it if guilty) with μη — mē and the present active imperative of ομνυω — omnuō The various oaths (profanity) forbidden (μητε — mēte thrice) are in the accusative case after ομνυετε — omnuete according to rule (ουρανον γην ορκον — ouranonητω — gēnειμι — horkon). The Jews were wont to split hairs in their use of profanity, and by avoiding God‘s name imagine that they were not really guilty of this sin, just as professing Christians today use “pious oaths” which violate the prohibition of Jesus.

Let be (εστω — ētō). Imperative active third singular of ινα μη υπο κρισιν πεσητε — eimi late form (1 Corinthians 16:22) for ινα μη — estō “Your yea be yea” (and no more). A different form from that in Matthew 5:37.

That ye fall not under judgment (πιπτω — hina mē hupo krisin pesēte). Negative purpose with ινα μη κριτητε — hina mē and the second aorist active subjunctive of Κρισις — piptō to fall. See κρινω — hina mē krithēte in James 5:9. κριμα — Krisis (from krinō) is the act of judging rather than the judgment rendered (krima James 3:1).

Verse 13
Is any suffering? (κακοπατει τισ — kakopathei tis̱). See James 5:10 for κακοπατια — kakopathia The verb in N.T. occurs only here and in 2 Timothy 2:3, 2 Timothy 2:9; 2 Timothy 4:5. The lively interrogative is common in the diatribe and suits the style of James.

Among you (εν υμιν — en humin). As in James 3:13.

Let him pray (προσευχεστω — proseuchesthō). Present middle imperative, “let him keep on praying” (instead of cursing as in James 5:12).

Is any cheerful (ευτυμει — euthumei̱). Present active indicative of ευτυμεω — euthumeō old verb from ευτυμος — euthumos (Acts 27:36), in N.T. only here and Acts 27:22, Acts 27:25.

Let him sing praise (πσαλλετω — psalletō). Present active imperative of πσαλλω — psallō originally to twang a chord as on a harp, to sing praise to God whether with instrument or without, in N.T. only here, 1 Corinthians 14:15; Romans 15:9; Ephesians 5:19. “Let him keep on making melody.”

Verse 14
Is any among you sick? (αστενει τις εν υμιν — asthenei tis en humiṉ). Present active indicative of αστενεω — astheneō old verb, to be weak (without strength), often in N.T. (Matthew 10:8).

Let him call for (προσκαλεσαστω — proskalesasthō). First aorist (ingressive) middle imperative of προσκαλεω — proskaleō Note change of tense (aorist) and middle (indirect) voice. Care for the sick is urged in 1 Thessalonians 5:14 (“help the sick”). Note the plural here, “elders of the church,” as in Acts 20:17; Acts 15:6, Acts 15:22; Acts 21:18; Philemon 1:1 (bishops).

Let them pray over him (προσευχαστωσαν επ αυτον — proseuxasthōsan ep' auton). First aorist middle imperative of προσευχομαι — proseuchomai Prayer for the sick is clearly enjoined.

Anointing him with oil (αλειπσαντες ελαιωι — aleipsantes elaiōi). First aorist active participle of αλειπω — aleiphō old verb, to anoint, and the instrumental case of ελαιον — elaion (oil). The aorist participle can be either simultaneous or antecedent with προσευχαστωσαν — proseuxasthōsan (pray). See the same use of αλειπω ελαιωι — aleiphō elaiōi in Mark 6:13. The use of olive oil was one of the best remedial agencies known to the ancients. They used it internally and externally. Some physicians prescribe it today. It is clear both in Mark 6:13 and here that medicinal value is attached to the use of the oil and emphasis is placed on the worth of prayer. There is nothing here of the pagan magic or of the later practice of “extreme unction” (after the eighth century). It is by no means certain that αλειπω — aleiphō here and in Mark 6:13 means “anoint” in a ceremonial fashion rather than “rub” as it commonly does in medical treatises. Trench (N.T. Synonyms) says: “Αλειπειν — Aleiphein is the mundane and profane, χριειν — chriein the sacred and religious, word.” At bottom in James we have God and medicine, God and the doctor, and that is precisely where we are today. The best physicians believe in God and want the help of prayer.

Verse 15
The prayer of faith (η ευχη της πιστεως — hē euchē tēs pisteōs). Cf. James 1:6 for prayer marked by faith.

Shall save (σωσει — sōsei). Future active of σωζω — sōzō to make well. As in Matthew 9:21.; Mark 6:56. No reference here to salvation of the soul. The medicine does not heal the sick, but it helps nature (God) do it. The doctor cooperates with God in nature.

The sick (τον καμνοντα — ton kamnonta). Present active articular participle of καμνω — kamnō old verb, to grow weary (Hebrews 12:3), to be sick (here), only N.T. examples.

The Lord shall raise him up (εγερει αυτον ο κυριος — egerei auton ho kurios). Future active of εγειρω — egeirō Precious promise, but not for a professional “faith-healer” who scoffs at medicine and makes merchandise out of prayer.

And if he have committed sins (καν αμαρτιας ηι πεποιηκως — kan hamartias ēi pepoiēkōs). Periphrastic perfect active subjunctive (unusual idiom) with και εαν — kai ean (crasis καν — kan) in condition of third class. Supposing that he has committed sins as many sick people have (Mark 2:5.; John 5:14; John 9:2.; 1 Corinthians 11:30).

It shall be forgiven him (απετησεται αυτωι — aphethēsetai autōi). Future passive of απιημι — aphiēmi (impersonal passive as in Matthew 7:2, Matthew 7:7; Romans 10:10). Not in any magical way, not because his sickness has been healed, not without change of heart and turning to God through Christ. Much is assumed here that is not expressed.

Verse 16
Confess therefore your sins one to another (εχομολογειστε ουν αλληλοις τας αμαρτιας — exomologeisthe oun allēlois tas hamartias). Present middle (indirect) of εχομολογεω — exomologeō Confession of sin to God is already assumed. But public confession of certain sins to one another in the meetings is greatly helpful in many ways. This is not confessing to one man like a priest in place of the public confession. One may confess to the pastor without confessing to God or to the church, with little benefit to anybody.

Pray for one another (προσευχεστε υπερ αλληλων — proseuchesthe huper allēlōn). Present middle imperative. Keep this up.

That ye may be healed (οπως ιατητε — hopōs iathēte). Purpose clause with οπως — hopōs and the first aorist passive subjunctive of ιαομαι — iaomai Probably of bodily healing (James 5:14), though ιαομαι — iaomai is used also of healing of the soul (Matthew 13:15; 1 Peter 2:24; Hebrews 12:13) as Mayor takes it here.

Availeth much (πολυ ισχυει — polu ischuei). “Has much force.” Present active indicative of ισχυω — ischuō (from ισχυς — ischus strength).

In its working (ενεργουμενη — energoumenē). Probably the present middle participle of ενεργεω — energeō as Paul apparently uses it in Galatians 5:6; 2 Corinthians 4:12; 2 Thessalonians 2:7, meaning “when it works.” The passive is possible, as is the usual idiom elsewhere. Mayor argues strongly for the passive here, “when it is exercised” (Ropes).

Verse 17
Of like passions with us (ομοιοπατης ημιν — homoiopathēs hēmin). Associative-instrumental case ημιν — hēmin as with ομοιος — homoios This old compound adjective (ομοιοσ πασχω — homoiosπροσευχηι προσηυχατο — paschō), suffering the like with another, in N.T. only here and Acts 14:15.

He prayed fervently (προσευχομαι — proseuchēi prosēuxato). First aorist middle indicative of προσευχηι — proseuchomai and the instrumental case πευγειν πυγηι — proseuchēi (cognate substantive), after idiom for intensity in classical Greek, like του μη βρεχαι — pheugein phugēi to flee with all speed (βρεχαι — figura etymologica), but particularly frequent in the lxx (Gen 2:17; 31:30) in imitation of the Hebrew infinitive absolute. So Luke 22:15; John 3:29; Acts 4:17.

That it might not rain (βρεχω — tou mē brexai). Genitive of the articular infinitive (μη — brexai first aorist active of ενιαυτους τρεις και μηνας εχ — brechō old verb, to moisten, Luke 7:38, to rain, Matthew 5:45) with negative mē used either for direct purpose, for an object clause as here and Acts 3:12; Acts 15:20, or even for result.

For three years and six months (eniautous treis kai mēnas hex). Accusative of extent of time.

Verse 18
Gave rain (υετον εδωκεν — hueton edōken). This idiom is in the lxx of God as here of heaven (1 Sam 12:17; 1 Kings 18:1) and also in Acts 14:17 instead of εβρεχεν — ebrexen of James 5:17. υετον — Hueton is old word for rain (from υω — huō to rain), genuine here, but not in James 5:7.

Brought forth (εβλαστησεν — eblastēsen). First aorist active of βλαστανω — blastanō old verb, to sprout (intransitive as Mark 4:27), here as occasionally in later Greek transitive with accusative καρπον — karpon f0).

Verse 19
If any one among you do err (εαν τις εν υμιν πλανητηι — ean tis en humin planēthēi). Third-class condition (supposed case) with εαν — ean and the first aorist passive subjunctive of πλαναω — planaō old verb, to go astray, to wander (Matthew 18:12), figuratively (Hebrews 5:2).

From the truth (απο της αλητειας — apo tēs alētheias). For truth see James 1:18; James 3:14; John 8:32; 1 John 1:6; 1 John 3:18. It was easy then, and is now, to be led astray from Christ, who is the Truth.

And one convert him (και επιστρεπσηι τις αυτον — kai epistrepsēi tis auton). Continuation of the third-class condition with the first aorist active subjunctive of επιστρεπω — epistrephō old verb, to turn (transitive here as in Luke 1:16., but intransitive often as Acts 9:35).

Verse 20
Let him know (γινωσκετω — ginōsketō). Present active imperative third person singular of γινωσκω — ginōskō but Westcott and Hort read γινωσκετε — ginōskete (know ye) after B. In either case it is the conclusion of the condition in James 5:19.

He which converteth (ο επιστρεπσας — ho epistrepsas). First aorist active articular participle of επιστρεπω — epistrephō of James 5:19.

From the error (εκ πλανης — ek planēs). “Out of the wandering” of James 5:19 (πλανη — planē from which πλαναω — planaō is made). See 1 John 4:6 for contrast between “truth” and “error.”

A soul from death (πσυχην εκ τανατου — psuchēn ek thanatou). The soul of the sinner (αμαρτωλον — hamartōlon) won back to Christ, not the soul of the man winning him. A few MSS. have αυτου — autou added (his soul), which leaves it ambiguous, but αυτου — autou is not genuine. It is ultimate and final salvation here meant by the future (σωσει — sōsei).

Shall cover a multitude of sins (καλυπσει πλητος αμαρτιων — kalupsei plēthos hamartiōn). Future active of καλυπτω — kaluptō old verb, to hide, to veil. But whose sins (those of the converter or the converted)? The Roman Catholics (also Mayor and Ropes) take it of the sins of the converter, who thus saves himself by saving others. The language here will allow that, but not New Testament teaching in general. It is apparently a proverbial saying which Resch considers one of the unwritten sayings of Christ (Clem. Al. Paed. iii. 12). It occurs also in 1 Peter 4:8, where it clearly means the sins of others covered by love as a veil thrown over them. The saying appears also in Proverbs 10:12: “Hatred stirs up strife, but love hides all transgressions” - that is “love refuses to see faults” (Mayor admits). That is undoubtedly the meaning in 1 Peter 4:8; James 5:20.

